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THE ATTRACTION OF ISLAM, AND A CHRISTIAN'S RESPONSE



INTRODUCTION:
	Islam is not perceived by most people as a religion which is overtly evangelistic.  In fact, the vast majority of individuals who are Muslims today, are so because of their birth.  Personally, I have always believed that Islam, because it is a religion conducive to the Arab mind-set, to its world-view; has a much higher attraction amongst those who either come from that part of the world, or have had strong cultural ties with it.  Only recently was I made aware of Islam's dynamic evangelistic thrust (known as Da'wah, or 'the call'), and that it is growing, not simply by biological growth, but by conversion growth as well.
	In my work in Senegal, and during my stay in the central part of Pennsylvania, I had personally seen an increasing evangelistic thrust by Islam amongst the native populations.  The local mosque in Harrisburg, near where we lived, claimed to convert approximately three to four Americans per month.  The Muslims there had plans to enlarge their premises so that they could build an Islamic Centre which would cater specifically to North Americans.  When speaking in churches, many people who had come into contact with Muslims asked me why Islam was growing worldwide, and what the attraction was.  Unfortunately, I had not been able to adequately answer them, because little had been done by Christians to ascertain what it was the Muslims were doing, or how successful their endeavours were, and why it was that those who were from outside the faith were attracted to Islam.
	Previously, in Senegal, it had been simple enough to answer the question, "Why was Islam attractive?" as 92% of the population in Senegal is Muslim.  Thus, most of the people there are born into Muslim families, and continue the religious traditions they have inherited.
	In the United States, however, this is not the case.  Most of those who have been attracted, or who have converted to Islam, have come from either Christian or non-religious backgrounds.  They have, therefore, made a deliberate choice to reject a former faith and become
believers in Islam.  For that reason they are the best qualified to 
answer the question of, "What exactly is the attraction of Islam?" 
	In order to carry out this research I needed to conduct personal interviews with individuals who had converted to Islam, and find out from each why he or she had converted, what were the methods used, and how they had fared now that they were Muslims (including the acceptance or rejection felt by their family and friends).  
	These face-to-face contacts were not possible in the area I was living.  Therefore, in 1992, over a period of four months, I travelled to seven different cities: Harrisburg, Lancaster, New York, Montreal (Canada), Philadelphia, Baltimore, and Washington D.C.  In each city, in the mosques or Islamic centres, I was able to participate in numerous prayer sessions, and attend many religious meetings.  I also talked with seven imams and interviewed over thirty American converts, some of them at length, and others more briefly.
	From these conversations, along with printed written testimonies and my ongoing research, I was able to glean the necessary data to determine what the "Da'iyyahs" (Muslim evangelists) have done, what they are continuing to do, and what they plan to do.
	To find out what the converts felt were the factors for their conversion, I administered a questionnaire by mail to about twenty converts of Islam, and had personal interviews with the others whom I met in the mosques and Islamic centres.  From their responses I was able to tabulate the 12 most common reasons for converting to Islam.  They are listed below (in order of importance):
 	1) Islam's Social Laws
 	2) The Unity of God (Tawhid)
 	3) Brotherhood (taught and practised)
 	4) The Morality of Islam
 	5) The Qur'an's beauty and applicability
 	6) The Simplicity of Islamic teaching
 	7) The Testimony of Other Muslims
 	8) Islam's Rationality
 	9) The Practices of Islam
     	10) Its Superiority to all other Religions
     	11) The Theology found in the Qur'an
     	12) Islam's Spirituality
	With this information, I have been able to come to some conclusions concerning the attraction of Islam for Americans, and whether or not the reasons for Islam's attraction will continue in the future.  The following, then, is a summary of the significance of those studies.

1)	Islam's Social Laws
	While some may be surprised to find Islam's social laws at the top of the list, most of those whom I talked to had good, solid reasons why they felt it should be of the highest motivation for converting. In this category were included a number of factors from the original list (see paper on Da’wah in North America, Figure 1, page 106).  For instance, a number of individuals felt that these social laws are comprehensive, that they are a complete guide to life, and consequently, that they brought about orderly living.  This points up the fact that people need boundaries by which to live, especially in a society like the U.S. which emphasizes catering to special interest groups, while leaving-out the needs of the majority.
	As a contrast, quite a few responders felt Christianity was just not powerful enough to change the evils of modern-day life.  The majority of those who expressed this idea were African-American, all of whom live in inner-city areas of some of the largest urban centers in America.  They see, first-hand, the anarchy going on all around them, and they feel Islam is the only religion which can stand up to the deprivation and violence, the racism and injustices in the U.S.A.
	A number of those with whom I talked had come into contact with Islam in prison; and there, they had been reformed by "Muslim brothers" who came weekly for the Jumma prayers and Qur’anic classes.  Now that they were "out," they believed the disciplined lifestyle, espoused by Islamic laws, was the sole criteria to keep them from going "back in."  They were appreciative of the local masjid's role in driving out drug dealers from their inner-city neighbourhoods, and the ongoing campaigns to keep children off the streets and out of gangs.
	A further attraction is Islam's lack of a priesthood.  Islam has no medial agents.  As a result, the believer is not dependent on some-one else for his relationship to God, but can go directly to Allah.
	The subject of an "Islamic education for young children, while they were still impressionable," was mentioned frequently.  I personally visited four Muslim schools; two Sister Clara Muhammad Schools, in Philadelphia and in Washington D.C., and two Qur’anic schools in Baltimore, at the Al Rahman Masjid, and the Masjid Ul-Haqq.  While the schools appeared to be small and ill-equipped, the children appeared to be well-disciplined and happy.  And, not surprisingly, the schools had become the centre for other Islamic activity in their local areas.
	According to imam Yusuf Saleem, from Washington D.C., though the students do not excel academically any better than they did at the public schools, the problems of discipline, crime, and sexual abuse are almost non-existent in these Muslim schools.  That is their greatest attraction.
	I made a particular note, that among the responders, there were three women who felt that Islam permitted them to own property, and that Islam gave them the best protection.  While this may surprise some of us, the perception by most Muslims with whom I talked is that, "We take care of our women better than do the Christians."

2)	The Unity of God (Tawhid)
	Monotheism, or the belief in the oneness of God, again, came near the top of this priority list.  Under this heading I included the problem with the belief in the Trinity, the fact that Islam has no intercessor, and the belief that, "Each person has a choice in his/her salvation."
	The first and greatest teaching of Islam is proclaimed by the Shahada: "La Ilaha illa-l-lah, Muhammadun rasulu-l-lah."  ("There is no god but Allah, and Muhammad is the apostle of Allah.")  It is this very confession, which, once uttered sincerely, makes one a true Muslim.  In Islam, Allah is one (Wahid), and has no partners, no equals.  According to the Qur'an, Sura 28;88, it is stated: "And cry not unto any other god along with Allah.  There is no god save him."  Thus, Allah is totally other.  He created and maintains the world, and since Allah is one, no one else can share even an atom of his divine power and authority. Islam makes it clear that Allah has no son, no father, no relative, and no associates.  
	In the Hadith, Muhammad is reported to have related the ninety-nine names of Allah, to express some of his attributes.  A number of these are: that he is merciful (that he provides humanity with food, drink, the means of movement, and all the necessities of life), that he is all-powerful (omnipotent), that he is wise and all-knowing (omniscient), and that he is eternal (has no beginning and no end).
	This idea of the uniqueness of God (Tawhid) is repeated time and again in the Islamic institutions I have visited.  In fact, there have been instances where I wondered if, indeed, they did it solely for my benefit when I appeared.
	A number of my friends in the Harrisburg mosque questioned why we needed an intercessor, and specifically one who was human?  They felt that in giving Jesus deity we had diluted the power of God, in that God would then be dependent on someone else to fulfill His purposes on earth.  "Islam," they felt, "corrected that perception, and put God back in his rightful place, where he belonged."
	In my conversations, the relationship of Jesus to God caused concern, as well.  The administrator of the Masjid Ul-Haqq, in Baltimore, asked, "How could we believe that God would ever let Himself be killed?" and "Where is Jesus now?"  "If He is sitting at the right hand of God, then that would imply that there are two gods, and that Jesus never went back into His original form (one with God)."  It was this very idea, which directed this administrator, the son of a second-generation Baptist minister, to accept Islam as, "The only true religion," and to become, probably, the most eloquent defender of Islam of those whom I interviewed.
	Obviously it is clear to see that the belief in the uniqueness of God, and the rejection of Jesus as the Son of God, have a strong appeal.  In fact, if we were to combine the two lists together (referred to in the paper on Da’wah), this category would be placed right at the top, in first place.

3)	Brotherhood
	The idea of a sense of Brotherhood was the third most popular attraction for these converts.  In this category is included the ideas of equality, charity and love, as well as the view that Islam allows for tolerance and broad-mindedness.  The universal brotherhood and equality for all Muslims is a cardinal tenet of Islam.
	Poston, in his study found, curiously, that while almost all Europeans mentioned this category, not a single American male did so.  The Europeans, he discovered, believed that Islam had a distinctively positive stand on social justice and racial equality (Poston 1992:178).
	In my research, I found that this area, which was ranked second by those from a primarily European background, came third among African-Americans.  Yet, the stress on "Brotherhood" was probably the most often mentioned in any interviews, among these same African-American converts.  Almost without exception, they believed Christianity had failed miserably, stating in one case that, "Islam gives identity to the dispossessed, providing them with Allah's identity, which is larger then one's own.  That is why Islam will always be accepted by the Blacks."
	This same individual, a son of a minister in Harrisburg, and, himself, the imam for the masjid there, believes that, "It is Islam which has eradicated slavery, and it will be the Blacks who will be the forerunners of Islam, worldwide, fulfilling what Muhammad prophesied during his life-time concerning Bilal's descendants."
	When discussing the attribute of Brotherhood with Muslims, they point out that only in Islam does racism not exist.  To back this up, they point to the Hajj, where millions of believers come together from many social, economical, and ethnic backgrounds, to put on robes, and fulfill the obligations prescribed in the Qur'an; all in unison, with no thought as to who or from where the person standing next to them is.

4)	Islamic Morality
	A surprising priority in the second listing was the category of Islam's morality.  For those who accepted Islam earlier-on, morality was near the bottom of their preferences, yet, for the more recent responders, the question of morality was the fourth most important category.
	In  Poston's research, he similarly found that, eighteen percent of those who responded within the United States considered Islamic morality as the most significant factor for conversion, while only five percent of the Europeans mentioned it.  He assumed the difference was due to a conservative American environment (Poston 1988:429).  
	Many of those I interviewed also equated the immorality of the West with that of weakened Christianity, believing it was the lack of correct ethical teaching and practice that had brought about the hopeless situation found within the inner-city families, where over fifty percent of all African-American families are now made-up-of and run by a single parent.
	Others I interviewed believed Christians were hypocritical.  A young Muslim in Harrisburg asked me, "Why are Christians holy only one day out of the week?"  Another in New York stated that, "Of the families he knew, the Muslim men treated their women better than did the Christians, with few Muslims ever considering cheating on their wives."
	One administrator in a Baltimore mosque pointed out that the very day I was with him, the leader of the largest Black Baptist convention had just admitted to attempting to bribe a young girl with one-hundred thousand dollars to keep her quiet concerning an attempted rape by a well-known boxer, who had just offered to give five million dollars to that church.  This, he said, does not happen amongst Muslims in the U.S.A.
	Unfortunately, some of this is true.  Islam, without taking the antics of earlier Muslim leaders into account, often does have a better moral witness than that of Christianity.  Even in Africa, the rule-of-thumb is that a woman is safer on the streets of an Islamic capital than those of a Christian one.  Our own experience in Senegal bears this out as well.  Because of Islam's stricter social laws, there will be dividends in areas such as morality.  In any highly controlled society, there will be noticeable and direct consequences, and Islam can well-afford to claim credit where credit is due.

5)	The Qur'an's Beauty and Applicability
	Both groups believed that the Qur'an was important in their decision to convert to Islam.  They felt an almost mystical quality in the Qur'an, which they could not explain.  The mere reading of it gave them unspeakable joy.  
	While Jews accept the Old Testament, and Christians accept both the Old Testament and the New Testament revelations as authoritative, Muslims consider the first three existing "revelations:" the Tawrut, the Zabur, and the Injil to be so.  Yet, Muslims believe that human imperfections, or abrogations, have been introduced into the Tawrut and Injil.  The Bible, they say, seems to be a mixture of history and revelation.  Therefore, it is extremely difficult to separate the true revelation in the Bible from that of "history" and human intervention.
	For that reason, the Qur'an, they believe, was sent as the perfection and culmination of all the truth contained in the "earlier scripture," The Bible.  Though written down in Arabic, The Qur'an is the Book for all times, and for all humanity.  It guards the previous revelations by restoring the eternal truth of Allah (Sura 3:3-4a), and clears up all uncertainties.
	In the Harrisburg Islamic Center I was introduced to an older man from Pakistan, who was highly revered for having memorized the entire Qur'an.  Though he had been in the United States for a number of years, he could hardly speak a word of English, and so was totally dependent on others for his transportation and welfare.  Yet, it was he who led the exercises of Qur'anic reading, and whenever he entered the room people stopped whatever they were doing and bowed.  This is an example of the Qur'an’s mystique, influencing Muslims worldwide.
	Since the Qur'an is so highly honoured, it is treated honourably.  No one would be permitted to let their Qur'an touch the floor.  Every individual, therefore, is urged to use ornately decorated book-stands to rest their Qur'an on when studying its contents.  My Muslim friends were horrified to learn that Christians not only stacked Bibles alongside other lesser books, but wrote notes in the margins.
	Quite a few individuals explained that it was the beauty of the Arabic text in the Qur'an which had the greatest influence on them.  One imam mentioned that "the wording within the Qur'an is pleasing and beautiful, and as such, a good guide."  He pointed to Sura 24:35-38, and Sura 2:3-18 as good examples of this.

6)	The Simplicity of Islamic Teaching
	Simplicity is an attraction which is mentioned by many Muslim converts.  "Islam," according to one imam in Harrisburg, "has a simple message for the world; believe in God and his prophets, and live a life which follows the Qur'an, and all will be well."  
	Essentially Islam requires, only, that a convert repeat the "Shahada" ("There is no God but Allah and Muhammad is his Messenger") to become a Muslim, and then throughout his life to follow the Five Pillars of practice (the Shahada, the five daily Prayers: Zakat, the Fast of Rammadan, the Pilgrimage to Mecca: Hajj, and Almsgiving: Zakat), and know the Six Areas of Belief (Iman).  But these are not complicated actions or beliefs, and require no engagement in theological or philosophical speculation.
	"Theologically speaking," according to another Muslim friend, "Islam has little to impede its understanding.  There are no mysteries which get in the way.  Even a child can explain it and follow it."  This is the reason, he believes, that Islam will always be more attractive than Christianity.  If the believers can understand it, then they can, in turn, explain it to others.
	For some, surprisingly, the flexibility of Islam has been an attraction.  "It gives us lee-way to express our own African-American culture; to practice our own identity."  When queried further, the responder explained that, only in Islam does he feel free to be black, because only Islam admits to the injustices put upon the black people by whites, and so gives him the opportunity to become black again.
	None of those I questioned felt that the Arab culture or its language was being imposed upon them; believing instead that Islam with its Arabic influence was really Allah's culture and Allah's language.
	Another attraction is the dearth of religious trappings in Islam.  There are no idols or lavish decorations as is well-evidenced in many Roman Catholic cathedrals and in Eastern Orthodox paraphernalia. 
	"The mosque," a believer from Baltimore said, "is the best example of simplicity.  There is nothing there to clutter your mind.  You enter, and all around you are four empty walls, a carpeted floor, and the microphone, facing toward Mecca to focus your thoughts and prayers on God alone.  There is no singing to show off your voice; and, to keep your mind from wandering into evil thoughts, women are kept out of sight."  What is more simple than that!

7)	The Testimony of Other Muslims
	Probably, one of the most recurring ideas which has come out of the literature on "Da'wah in America," is the attraction of the witness of individual Muslims.  
	We have already mentioned the success of this witness in the area of morality within the community.  The fact is that many individuals have converted because of the witness of another Muslim in their lives.
	One of the few white Muslims that I know invited me to his home in Lancaster, Pennsylvania, to discuss his conversion.  He admitted that his initial interest and on-going search was due to the example of his roommate in college, a foreign-exchange student from Saudi Arabia.  Ironically, this student admitted to having not been very religious while in Saudi Arabia, but that during his studies in the United States, he felt compelled to go regularly to the mosque.  It was this witness which so impressed my friend, that he, in turn, acquiesced to Islam eleven years ago.
	A number of those who responded to my questions claimed they were attracted by the honesty and trustworthiness shown by the Muslims they had met.  But the overwhelming testimony expressed by most converts was the attraction of Muhammad himself.  Many converts had seen videotapes of Muhammad's life, produced and distributed by the Muslim League, for university campuses in the United States.  While I am told that some of the historical data in these videotapes is somewhat suspect, there is no question that the story the videos portray of Muhammad as a prophet and statesman has impressed many who have viewed them.

8)	The Rationality of Islam
	Another category on the list of attractions is Islam's rationality.  Islam is considered to be a supremely rational faith.  As was mentioned earlier, there are no real mysteries to explain in Islam, as there are in Christianity.  Concepts such as "The Trinity," and "The belief in the Incarnation," as well as "The belief in personal sin," and "The need for Redemption" are areas Muslims do not have to contend with.  Islam has no water baptism, no catechisms, and no complicated traditions, as has Christianity.
	In fact, interestingly, many responders turned to Islam out of a distaste for these very cardinal beliefs in Christianity.  "The mystery of The Trinity, and the untenability of redemption was too much to believe, let alone accept," one convert said.  Other beliefs, such as The Incarnation, The Resurrection, and the belief in Transubstantiation were much "too mystical."  They were ideas which were "not compatible with reason and science."
	Another new convert was disappointed by the Roman Catholic Church, and the inadequacy of nuns who had taught him, because, "They had no explanations for their beliefs, and did not seem to know their Bible well."  He concluded, that, "There is a progression within the three faiths (Judaism, Christianity, and Islam); that...God introduced His revelation through the Jews, but as they kept it to themselves, God gave this revelation to the Christians; yet, they strayed off the path and introduced new and difficult ideas, and, so, Muhammad was sent to re-introduce the simple revelation of Islam."  Rationally-speaking, if one believes in "the evolution of religion," it makes sense.

9)	The Practices of Islam
	According to the responses, the most attractive Practices of Islam are: the allowance of polygamy, and the protection of the daily ritual of calling and chanting portions of the Qur'an.
	Understandably, none of the women who responded spoke to the issue of polygamy (this being a factor which attracted the men primarily).  I was able to speak to an administrator of the oldest mosque in Baltimore, who has two wives, each, with her own residence to live in.  He felt that polygamy, when practised as the Qur'an prescribes, would be a definite asset for Americans today.  "Women," he said, "needed the protection and security men could give."  He believed that the law against polygamy in America would soon fall, as the government would see how advantageous a polygamous marriage could be.  He was not ready to explain what advantages these marriages had over monogamy.
	On the practice of prayer (Salat), many I interviewed felt that it was best expressed in the context of obedience, which only Islam exemplified.  To them the belief that God is personal, that He could be talked-to as with another human-being, was repugnant and audacious.  

10)	Islam's Superiority to All Other Religions
	The idea that one's belief system is superior to all others is understood by most adherents; otherwise, there would be no reason to hold to it.  Therefore, this category may seem rather redundant.  Yet, enough respondents chose this category, believing strongly in the superiority of Islam over all other religions.  
	As an example, many of the responders considered Islam to be practical.  It is considered by them to be this-worldly, in contrast to Christianity, which is perceived as abstract in the extreme.  Rather than preparing the individual for the hereafter, as Christianity does, "Islam," they say, "provides a solution to the acute needs of human society, answering all of man's problems, while bringing-in the Kingdom now."  Muhammad, Muslims believe, left behind a political, social, economical, and moral program, founded on religious principles, while Jesus, advocated nothing more than the hope of his imminent return.
	Islam is also considered superior because it is compatible with science.  Maurice Bucaille's book The Bible, The Koran, and Science figured in a number of discussions.  I was surprised to find that a large proportion of the converts were still not aware that this book has been refuted by many scholars as being erroneous and simplistic.  Yet, even today it can be found in many Islamic bookstores.
	During my time at the Al Faruqi Mosque in New York city, I was shown a video-tape proving the superiority of the Qur'an as it pointed to embryological breakthroughs which are just now beginning to be understood (i.e., the Alacca, or leech like stage expressed in the Qur'an, fourteen centuries ago, parallels what we can now observe in a human embryo).
	Perhaps the greatest reason for Islam's superiority, according to those who responded, is that it is the final revelation, and so fulfills the revelations which have preceded it.  The other faiths were only precursors to the final and greatest faith, that of Islam.  Christianity was corrupted and syncretistic, while Islam was preserved in its original form (Poston 1992:177).
	Some believed that Islam was superior as "it has had the greatest influence on mankind."  At one session in the Harrisburg Masjid, the converts there related how Islam was responsible for "The Renaissance, Modern Science, and The Reformation!"  While they could be blamed for not studying their history better, they could not be blamed for their exuberance in the knowledge that Islam's influence is exemplified by its rapidly increasing population worldwide.
11)	The Theology Found in The Qur'an
	Theology is the cornerstone of any religion, and is studied and analysed by great minds.  For that reason it is not recommended that one use theology as a tool for evangelizing.  It is surprising, therefore, that this area was chosen by some as the reason for their conversions.
	A possible explanation could be, that the new adherents may not have understood what they were adopting.  Take, for instance, the idea, offered by a few, that, "Islam has no doctrine of sin."  Very few Muslims would accept this conclusion.  In fact, one woman who answered a questionnaire took offense to this statement, commenting that "nowhere in all her reading did Islam make this claim."
	As a contrast, Poston discovered that the sin question was actually a deterrent for Christianity.  Only one of the seventy-two he questioned, believed that sin was a factor for conversion.  Many felt they were not sinful people, that the Christian doctrine of original sin was repulsive, and for this reason they found Islam's view of the innate goodness of humanity appealing (Poston 1992:175).
	For a Muslim, personal sin is a private matter.  The idea that one's sin is consequential from one generation to the next does not exist.  This is due to the belief that "Satan is the root of all sin; and Allah, who is all-merciful, will quickly forgive those who ask for forgiveness."  There is one sin, however, which is unforgivable, the sin of "shirk," the practice of associating anyone or anything with Allah.  It is this very category, according to Muslims, that Christianity, with its belief in the "Son of God," falls into.
	Sin, furthermore, is not necessarily the person's responsibility.  The sin of Adam and Eve (Adama and Hauwa) was not really their fault, as they were tricked by Satan, and, "they asked for forgiveness, and were given it."  Thus, contrary to the prevailing view of the Biblical account, their sin is not hereditarily passed-on.
	For the Muslim, one's salvation is attained not by faith alone, but also by works: by observing the five pillars of Islamic practice, by avoiding the major and the minor sins, as well as having faith.  It is simple and easy to understand, and even easier to accept.  Therein lies its attraction.
	To add to the simplicity is Islam's view on Paradise, described as a perfumed garden of material and sensual delights, surrounded by rivers and flowing fountains, populated with black-eyed virgins, who are there to serve the men with all variety of fruits (Suras 47 & 56).
	On the other hand, a vivid hell (Gahenna) awaits those who fail the test, a hell which consists of boiling water, gore and fire, a hell of extreme physical pain (Suras 4, 38, & 50).
	The theology of piety, that Muslims must be dutiful in their religion, conversely, is well-known in Muslim circles, and well-practised.  "If Muslims are anything," one African-American convert told me, "they are disciplined in their faith, always filling the mosque for Jumma (Friday) prayers, and dutifully bringing their children to the Sunday School."
	Another convert told me that "Islamic theology is better then that of Christianity, because it is comprehensive; it tells you what to believe in every area of life."  Whether he was confusing Muslim practices with its theology, I am not sure.  The impression is, however, that converts believe Islamic theology gives, much as a handbook gives, answers for all of life's problems, and does it better than does Christianity.
	A large number of those who conversed with me mentioned Islam's emphasis on peace.  "Islam," according to the imam of the Masjid Muhammad in Washington, D.C., "is the religion which offers peace to the world, not just politically, but within the family, and society."
	I was interested in his statement, and so, asked the Saudi Arabian imam of the Islamic Center, also in Washington, D.C., why Islam is perceived as a religion of peace.  "Peace," he said, "has to come from Allah alone.  Only he can offer peace.  He is the creator, and he has created rules which are for this world.  When we obey what he has demanded, we will live as he wanted us to live, and we will have peace.  It is very simple."  When I asked him if there were any examples today of peace in the Muslim world, he answered, not surprisingly, "Yes, Saudi Arabia is the most peaceful country in the world".  It's that simple.

12)	Islam's Spirituality
	The final attraction of Islam is a difficult one to understand.  The majority of those who chose it had written their testimonies many years ago, and so were not available for comment.  Of those who responded, two felt Islam answered all their "spiritual" needs, while two others believed it was a combination of the spiritual and the material needs.  
	The definition of spirituality is: "purifying from the corrupting influences of the world."  With this definition I would have thought that this category would have been at the top of many peoples' list.  Yet, it dropped to last place on both the earlier and more recent lists.
	There were many, who, in their conversations, mentioned that Islam was the only answer for today's corrupting problems.  I listened for two hours to an imam address over five-hundred believers in a mosque in Philadelphia.  During the entire time he never ceased from describing the evils of American society, explaining that Islam was the only religion which could come to America's rescue.  This argument and definition of spirituality does exist within Muslim circles.  In the answers to my questionnaire, however, "Spirituality" was not singled-out as one of Islam's more attractive influences, or as a deciding factor for conversion.
	On the other hand, the idea of Allah's power and control came out clearly in interviews with many individuals.  "Allah," they said, "must be lifted high.  He must be given complete allegiance.  He is the all-powerful, the all-mighty, the all-compassionate..."
	The word, "Islam," means submission to the will of Allah.  A Muslim, therefore, is one who submits, much as a slave submits to his master.  The reason for this submission is found in the belief that, everything, including good and evil, faith and unbelief, is pre-ordained.  As a religion, Islam is a code of political, ceremonial, civil, and criminal law, as well as moral and religious precepts, all promulgated in Allah's name, while leaving nothing to the believer's initiative.  It is this all-encompassing view of Allah which has attracted many, as they seek to find a God bigger than themselves and their problems on which to rely.
	Allah, they feel, fulfills that need.  Muslims believe that Allah is in control of all of history.  This belief embraces the doctrine of pre-destination, an acceptance of destiny, and a resignation to fate (Kismet).  Allah, therefore, is sovereign.  Thus, anything that happens is the will of Allah, and is attributed to him, explaining why the phrase "In sh'allah," which translated means, "If Allah wills it," is so common in the Muslim world.	
	These are the attractions of Islam.  What, then is our response?

A CHRISTIAN'S RESPONSE
	From this discussion it is possible to see that Islam has been and is making a dynamic impact on the world.  Many people are coming into contact with Islam for the first time, and are finding that there is something appealing for them.  But does Islam really answer all it claims?  Is it as attractive as converts seem to testify?
	In the final section, I would like to take these areas of attraction, and discuss them from the perspective of a Christian.  I realize that Islam is making an impact in the United States today.  And I am sure that this impact will continue.  But I think American people are appraising Islam incorrectly, or even, at times, dishonestly.  Within the list of twelve attractions there are, I feel, errors of perception, as well as errors in interpretation.  These I would like to address.  There are also misconceptions of Christianity's position which must be redressed.  And finally, many of these categories are those which, I feel, Christianity has a stronger claim to, than Islam.

1) Islam's Social Laws
	As Christians living in America, we have to accept and admit that the perception by many in the West is that Islam meets the social needs of people better than does Christianity.  The fact that this category was chosen by converts as, "the primary reason to convert today," speaks to the success Islam in America has enjoyed with some of its social programs.
	The picture outside of America is quite different.  Consider some of the most current statistics compiled by Michael Kidron and Ronald Segal in The New State Of the World Atlas:
	Worldwide, there are nineteen countries which will never be able to provide adequate food for their populations.  Fifteen out of the nineteen are Muslim countries, and include Afghanistan, UAE, Oman, Yemen, Saudi Arabia, Jordan, Western Sahara, Somalia, Iran, Iraq, Syria, Algeria, Niger, Mauritania, and Bangla Desh (Kidron 1991:28-29).  Of the twelve countries with the lowest record of life-expectancy (under forty-five years), seven are Muslim countries (Kidron 1991:40-41).
	Probably more revealing is the "Quality of Life Index" compiled by Frank Kaleb Jansen, of Target Earth.  This index measures the mortality rate, male life expectancy and female illiteracy.  When one tabulates the countries of the world within this index, they find that twelve of the lowest twenty countries rated in the world are Muslim, while thirty-two of the top forty rated countries world-wide are those traditionally considered Christian (Jansen 1989:90-91).
	When one adds further criteria to this index, such as: education standards, health status, women's status, defence allotments, economic and demographic factors, as well as political stability and participation, it is interesting to find that out of the top forty countries listed, thirty-nine are Christian in background, while all of the twenty-three Muslim countries included fall well below this level, with five of the worst ten countries on the list Muslim countries (Jansen 1989:92-93).
	Kidron concurs in his analysis on the quality of life, finding that whereas all northern countries (made up of all European countries except Portugal and Romania, as well as North American, Israel, Japan and Australia) fall into the highest category for the Quality Life Index (nine and above), not one of the thirty-two Muslim countries made it into this category, the majority of them placing within the medium to very low categories.  The lowest rated in the world were mostly Muslim countries (i.e. Niger, Mali) (Kidron 1991:50-51).
	Other areas were equally dismal.  Literacy: while all northern countries had ninety percent and above literacy rates (except Romania, Portugal, and Bulgaria) not one of the thirty-two Muslim countries made it into this category.  The best had approximately seventy percent literacy rate, and the rest fell to ten percent and under (Kidron 1991:52-53).
	Schooling: whereas all the northern countries had ninety percent of their children in Secondary school, the best Muslim state had only fifty percent, with the majority of the Muslim countries falling between ten to thirty percent (Kidron 1991:53).
	Child-mortality: All of the northern states (except Yugoslavia, Romania and the USSR) were in the top category of child mortality (twenty-five children or under, out of one-thousand children, who died before five years of age).  All thirty-two Muslim states fell into the lower categories (fifty children to two-hundred children out of one-thousand who died before their fifth birthday) (Kidron 1991:54).
	Concerning the area of violence in the world, it is difficult to know where the truth lies.  While the West documents and publishes its criminal activities openly, the Muslim countries say very little.  Lists which delineate where each country stands in relation to murders, sex offenses and criminality include most of the Western countries, yet only four Muslim countries out of thirty-two have offered statistics for the number of internal murders, while only six have offered a list of sex offenses, and only four have divulged their level of criminality.  Therefore, until more Muslim countries are willing to come forward with statistics, it is impossible to evaluate their claims that Western states have more degradation and criminality than that of Muslim states.
	We do know, however, that in the 1980's, of the fourteen countries who were involved in ongoing "general wars," nine of them were Muslim countries, while only one was a non-Western Christian country.
	Though statistics can be numbing after a while, they do help point out, rather harshly in this case, that Muslim countries today are not meeting the basic needs for the majority of their populations in areas such as literacy, food, education, the freedom of expression, health, and in the general quality of life.
	The defence can, and is made that these are not true Muslim countries, and therefore should not be used as examples.  Yet, these countries make the claim that they hold to Muslim principles, and as such, are the only examples we have today by which we can judge whether or not Islam can provide an adequate social environment in the twentieth century.  The many who considered this category their primary reason for their conversion need to consider statistics like these seriously.
	Admittedly, the majority of those who chose this category were African-American converts to Islam, who live in some of the most deplorable social environments in America, a country which prides itself in being the richest country in the world.  They cite, "the hypocrisy of the inner-city Church," as well as their impression that Christians "live their religion only one day a week, when they are at Church."  And they contrast these inconsistencies with another kind of pietism, that of the Muslims, who not only have created and sponsor alternative Islamic schools for their children, but who are actively involved with prison ministries, which specifically benefit African-Americans.  Possibly their greatest witness comes from being the most obvious group to stand against and attempt to eradicate the highly-publicized drug and prostitution rings which have run rampant on their streets.  These are the "forgotten" inner-city people, and understandably Islam is "scratching them where they itch."
	Islam is also a religion, which, like many cults today, is especially attractive to insecure people, those who need others to make their decisions for them.  Its myriad laws and regulations give a prescription for every facet of social life, which can affect even the "dregs of society;" and in reality it does do just that.
	When asked for clarification, many of the individuals I asked responded by saying that the Islamic Shariah law proved to be the best law to live by.  Yet, when asked to explain the precepts of Shariah Law, they had difficulties describing what particulars they had in mind, or how they might apply Islamic rules within an American setting.  
	For those countries who use or aspire to use Islamic Law further statistics prove revealing.  According to Kidron, while only five northern states are categorized as "Terror States" (those involved in using assassination, disappearances and torture), twenty-eight of the thirty-two Muslim states fall into this category (except UAE, Qatar and Mali) (Kidron 1991:62-63).  Would American Muslims welcome this sort of law, considering how it can and is being abused in other parts of the world?
	Generally, the primary desire for discipline, among those individuals I had contact with, was the overriding concern, despite the fact that it could not be defined.
	Yet, I found a contrast to this assertion as well.  The prison ministries, though they are touted as one of the crowning achievements of the Muslim community, because they instill discipline, are successful, it appears, providing the inmates remain in prison.  
	I asked the imam of the Harrisburg Masjid about his prison ministry, and he cautioned that the program was not going as well as the press inferred, stating:
In the prisons, the men have nothing to do, nowhere to go, and so they come and listen to what the brothers have to say.  They commit themselves to Islam, and before two witnesses say the "Shahada," and for the most part come regularly to Jumma prayers.  Many of them talk big about what they will do once they get out of prison; and how they are going to change, and make a better life.  The problem, however, is once they get out.  These men come out having been in prison for four or five years, where all their decisions were made for them.  Instead of coming to the mosques for help, they go back to their former lifestyles, and many times end right back in prison.
	The Islamic prison ministry was appreciated by the prisoners, and became a rallying point for them while they were in prison.  But once they left that confined environment, and were again back in "control" of their own decisions, out on the street, they had no more use for that ministry, and possibly found its rules and regulations more debilitating then helpful.
	Some of the new converts I questioned, appreciated that, in Islam, there are no priests, and that they, as believers, did not need to depend on a middle-man for their relationship with God.  It might have been helpful to know whether or not these converts came from a Roman Catholic background.  The hierarchy of priests is not representative of the Protestant community, where the belief in the "Priesthood of all believers" (that everyone is a priest), goes even further than does Islam by incorporating the idea that everyone is responsible for their own faith, and that each individual can have a personal relationship with God, immediately and eternally.  
	Indeed, it is this belief which is a primary impetus behind the massive push today to translate the Bible into every language on earth, so that every person can go to the scriptures (the Bible) for themselves to read what God is saying to them, rather then depend on a priest for that guidance.
	Concerning the attraction of women's issues which some converts point to, that women can own property, and that they are better protected; it would perhaps be helpful for women who believe Islam holds a better record to visit or live in a Muslim country.  
	Though statistics are hard to find, we do know that, currently, of the twenty-three countries with the worst records of jobs for women (women making up only ten to twenty percent of all workers), seventeen are Muslim countries (Kidron 1991:96-97).  Similarly, of the eleven countries with the worst record for disparagement of opportunity between men and women, ten are Muslim states.  The widest gaps were found in Bangla Desh, Saudi Arabia, and Egypt (Kidron 1991:57).  Another revealing statistic shows that of the twelve states with the worst records for unequal treatment of girls, seven are Muslim states.  The bottom three listed are UAE, Bahrain, and Brunei (Kidron 1991:56).
	Again, while one may argue that this is not representative of true Islamic teaching, it does show us how those in Muslim countries treat their women, and what we might expect if we were living in that type of environment.
	Those individuals who felt Islam had much to offer the world in women's emancipation would also do well to read personal testimonies by Muslim women, or those women under Islam's influence, such as, Betty Mahmood's Not Without My Daughter.  They would find that in apportioning inheritance, the Shariah law discriminates against women (Sura 4:7,11), allowing her only half the inheritance of a man.  They would also find that women are relegated, almost exclusively, to the home, where they are indeed better protected, but where they also would find little hope in continuing a career that would entail any contact with the opposite sex.  As for their maternal rights, many women in the West are not aware that Islam gives the husband absolute legal control over any children.  
	Perhaps, if those who felt women's issues were an attraction for Islam, were aware of these areas of inequality they may come to a different conclusion.  One could argue that a locked-up individual (whether in a home, or in a Purdah) is well-protected, but is that a worthy price to pay?
	In my discussions with Western women, it is these prohibitive laws as well as the practice by Muslim societies today against women, which, far more than any other, comes under the greatest criticism.

2)  Unity of God (Tawhid)
	Perhaps no other category is as important to deny, from the Christian perspective, as the Islamic misconception that Christians believe in and worship three separate gods.  This accusation is the one issue we must centre all our energies on to condemn.  Obviously, it is this "polytheism" which disturbs Muslims the most.
	Christians and Muslims, alike, worship the God of Abraham.  Furthermore, Muslims and Christians, alike, are monotheistic, believing in only one, righteous, and transcendent, creator God.  Muslims must understand that we echo them on this point.  The key verse of the Torah of the Prophet Moses states that: "The Lord our God is one Lord; and you shall love the Lord your God with all your heart, and with all your soul, and with all your might" (Deuteronomy 6:4).  God is one and He commands us to love Him totally.
	Jesus Christ, speaking more than one-thousand years after the prophet Moses says: "The Lord our God, the Lord is one; and you shall love the Lord your God with all your heart, and with all your soul, and with all your mind, and with all your strength" (Mark 12:28-30 and Matthew 22:37).  Remember that this is the man who claims to have equality with God who is speaking.
	Thus, both the Torah and the Gospel (Injil) agree that God is one.  We are commanded to love one God.  Only He has the right to command our ultimate loyalty.  All other gods which man invents are totally false (Hosea 13:2,3).
	The greatest criticism against Christianity posed by Muslims is, ironically, the ridiculous view of the plurality of God.  Muslims contend that the Bible teaches God is made up of three: "God the Father, Mary the mother, and Jesus the son" (Suras 5:73 and 5:116).  This view is more repugnant to Christians than it is to Muslims, as it claims something which the scriptures never even alluded to, while at the same time it contradicts the theology of the church both before and after Muhammad's time.
	Obviously, an error of this magnitude puts suspicion on the veracity of the Qur'anic sources.  If these were direct revelations from an all-knowing God, why, then did He not know what His previous revelations said, or at least what those who received it believed?
	A more likely explanation points to a source closer to home.  Research reveals that there was a heretical Christian sect, known as the Choloridians, who had contact with Muhammad during his tenure in Mecca, who taught a view of the trinity similar to what we find described in the Qur'an.
	We must say, however, to our Muslim friends, that from the scriptures we find revealed a Divine unity of three Characters: God the Father, God the Son, and God the Holy Spirit, commonly known as, "The Trinity."  It is impossible to fully define the mystery of God as "triune."  To correspond with Biblical revelation, the Christian must equally emphasize that God is one and three.  Though God is immensely complex, and cannot be exhaustively known, He has so revealed Himself in scripture that He can be truly known.  The early church theologians wrestled with the difficulty of defining God from what is revealed in scripture with the limitations of the human language, which had no word to express the reality of one God, who is three (even this definition in English seems illogical, and illustrates the point).
	For centuries theologians adopted many words to try to express God's revelation of Himself as three in one (for instance, words such as three prosopon, hupostasis, and trias), yet they were all inadequate.  It was the early church theologian, Tertullian (145-220 A.D.) who finally coined the word trinity, which was adopted three centuries later by the Church.
	Therefore, we readily admit that the word trinity does not exist in the Bible.  It is simply a theological term which expresses what the scriptures delineate as God comprised of three persons, who are infinite, yet personal, in complete unity of will, purpose, action and love, yet cannot be separated though they have different functions.
	The scriptures speak of God the Father, who is the co-Creator with God the Son, and God the Holy Spirit, who blesses (Ephesians 1:3-4), initiates (John 17:2-9), and sends (John 17:3,18).  God, the Son, who speaks-out the creation (John 1:1), and acts into history, both during the time of the prophets (Genesis 32:25-30; Exodus 3:2-5; 13:21; 33:9-11; Judge 2:1), and physically incarnated as the saviour, the historical Jesus Christ (John 1:14).
	And finally, the scriptures speak of God, the Holy Spirit, who is resident within the followers of Jesus Christ, who guides, instructs and empowers them (John 14:16-17), and who mediates Jesus Christ and His atoning work (John 15:26).
	Jesus referred to this 'Trinity in Unity' when He commanded His apostles to go everywhere and to persuade men to become His disciples, and to baptize believers, "...in the name of the Father and of the Son and of the Holy Spirit" (Matthew 28:19).
	It is important that God as "Father" must not be viewed within a biological context.  Christians share with Muslims the prohibition against conceiving of God in the form of an image (made by humans).  God as "Father" refers, rather, to a relationship; a description of the covenant and fellowship relationship between God and humanity. 	Nonetheless, it is this relationship of the Godhead which confounds Muslims profoundly, especially in the context of God the Father, and Jesus the Son.  "How," they ask, "can Jesus, a man, be God?"  The audacity of equating a puny man with the transcendent God begs understanding.  And we agree, as the assumption behind this question is that somehow the prophet Jesus was given divine status by His followers: thus, Jesus became God.  Yet, nowhere in our scriptures do we find that Jesus became God.  He always was, from the beginning, God (John 1:1).  Muslims, therefore, are asking the wrong question!  It would be more correct to turn the question around and ask, "How can God be the man, Jesus?"  I have not yet met a Muslim who claims that becoming a man is not possible for God.  It would be simple for God to come down to earth and take on human form.  On that we agree.  The question, then, that Muslims should be asking, is not How can Jesus be God, or How did God become a man, but Why did God become a man.  Once we answer why God took on the form of a human, then the question of How loses it's relevancy.
	When Christians explain the trinity to a Muslim as I have above, they neutralize any criticism levelled against Jesus of being totally other than God.  With that established, Christians can point to the function of Jesus, as redeemer, which highlights the price of our sin, and reminds us that though we cannot pay for the consequences of our sins, God can, and has done so.  Jesus, the Christ, by taking on Himself that substitute responsibility, not only proved Himself to be divine and, therefore, equal with God, but showed Himself to be worthy of our thanks and worship, in that He has now eradicated eternal death brought on by sin.  This, then, answers why God became a man.
	Perhaps, the problem between Muslims and Christians has been accentuated due to the "Christian" environment in which transplanted Muslims find themselves; an environment which Muslims have incorrectly assumed is polytheistic.  The Prophet, Muhammad, had similar circumstances during his tenure in Mecca, where the polytheistic practices of the local religion caused him to speak out clearly and often against idolatry.  Therefore, it stands to reason that the reactionary concept of God as one unit would be the focus of the Muslim evangelistic thrust.  	In the bookstore of the Islamic Center, on Massachusetts Avenue, in Washington D.C., I counted six books which dealt with the subject.  I took special note that these had been strategically placed near the door to attract the attention of any browser who happened to enter.
	Above the entrance of the Dar Al Hijrah Mosque, in Falls Church, Virginia, inscribed into the facade, is a quote from the Qur'an reminding the adherents that God is unique (one unit).  This is the first inscription an individual sees when they come to do their prayers.
	I wonder whether this same emphasis would be evident in a Pakistani or Middle Eastern mosque, where, due to the small number of Christian churches present, the doctrine of the trinity is not so pronounced.
	Three people in my survey felt that Islam is the only religion which gives every individual the choice for their own salvation.  I find that curious, since every knowledgeable Muslim I have asked has clearly stated that Muslims have no assurance for their salvation; that the choice can only come from Allah, and that the outcome will only be known at the day of judgment.
	These respondents may have been confusing one's choice for salvation with that of conversion to Islam, the fact that one can choose it.  If so, then more needs to be said on the freedom of Muslims to also reject "inherited" Islam.  Many western Muslims have not adequately reviewed the strict laws concerning apostasy in Islam, which gives little freedom, whatsoever, for the rejection of one's faith.

3)  Brotherhood
	I was initially surprised with the assertion by many converts that Islam evidenced a high degree of Brotherhood.  In my discussions with African-Americans, it soon dawned on me that many of them were mis-informed or ignorant concerning the historic record of Islam.  To say that, "Islam offers a greater degree of brotherhood because it is not responsible for slavery, and harbors no racism," is just not credible.
	Understandably (as I have been often reminded), the majority of African-Americans have been hurt by racism in America.  Every one whom I talked with had stories to tell of discrimination at the hands of whites.  One black Muslim approached me in a mosque, and, confronting me three inches from my face, yelled at me that he hated all whites, and blamed his present poverty on "white racist attitudes."
	The perception of African-Americans that I have met maintains that racism in America can be blamed on white Christianity, since whites control and perpetuate Christianity.  Islam, on the other hand, because it comes from a non-white part of the world, has no such racist stigma.
	There are those who believe that Christianity, alone, must be blamed for the enslavement of the black race.  Although, historically, the church did condone slavery, and even, at times, used scripture for its substantiation; the majority of historians today agree that it was Christian missionaries overseas, and Christian clergymen in the homeland who were responsible for the leadership of the Abolitionist Movements against slavery in America and elsewhere (Wilberforce and the "Clapham Sect" in London, for example).  While Europeans were involved with the slave trade for a few hundred years, the existence of the traffic of "slaves" had been well established one-thousand years before.  
	The position which places the entire blame for the invention and practice of black slavery at the door of Christian Europe, is simply not historically tenable.  Both the Grecian and Roman societies were slave states, yet most of their slaves were Caucasian.  In fact, the word "slave" meant a person who was of Slavic origin.  Robert Hughes, in his essay on "The Fraying of America" in the February 3, 1992 Time magazine puts the record straight when he says:
The African slave trade as such, the black traffic, was an Arab invention, developed by traders with the enthusiastic collaboration of black African ones, institutionalized with the most unrelenting brutality, centuries before the white man appeared on the African continent, and continuing long after the slave market in North America was finally crushed...  Nothing in the writings of the Prophet [Muhammad] forbids slavery, which is why it became such an Arab-dominated business.  And the slave traffic could not have existed without the wholehearted cooperation of African tribal states, built on the supply of captives generated by their relentless wars.  The image promulgated by pop-history fictions like Roots-white slavers bursting with cutlass and musket into the settled lives of peaceful African villages-is very far from the historical truth.  A marketing system had been in place for centuries, and its supply was controlled by Africans.  Nor did it simply vanish with Abolition.  Slave markets, supplying the Arab emirates, were still operating in Djibouti in the 1950's; and since 1960, the slave trade has flourished in Mauritania and the Sudan.  There are still reports of chattel slavery in northern Nigeria, Rwanda and Niger (Hughes 1992:49).
 	It would be helpful for those who believe that Islam was responsible for eradicating slavery, as did the imam I talked with, to honestly look at the historical record.  Slavery still exists in some North African Muslim countries today (Mauritania, Mali), yet receives little or no attention, let alone criticism from other Muslim states.
	Finally, one needs to look at the record of Muhammad's life, a man who, himself, owned slaves.  The argument, by some, that slavery was "God's way of converting Africans to Islam," is much the same argument suggested by some earlier Christians who said that, "bringing Africans to America gave them the opportunity to hear the Gospel;" an argument which holds little credibility, and dishonours the character of God.
	Many Muslims mentioned that the best example of Brotherhood in Islam is found during the Hajj:  Understandably, this is a heightened time for many pilgrims, a time to put away one's prejudices and to enjoy this once-in-a-life occasion.  What needs to be asked, however, is what happens after the Hajj, when people return home again, and are confronted with the everyday problems facing them?  Does the ideal of brotherhood remain with them once they come back home?
	I asked this question of the imam of the Harrisburg Masjid.  He agreed that within Islam, the problem of racism still exists.  He was well aware that his masjid is made up almost exclusively of African-Americans, while the more affluent Asian Pakistanis and Indians preferred their own Islamic center a few miles distant.  A further concern was that rather than investing in the masjid, which needed repair, the Asian immigrant group were, at that time, conducting a fund-raising program for constructing a new, and modern center farther out-of-town, in an area approachable only by car (Not wasted on the imam was the fact that few of the black converts owned cars).
	He mentioned that none of these Asian immigrant Muslims would ever condone the marriage of one of their daughters to any African-American.  "Even the Asian women," he stated, "move away from our women, when we occasionally go to visit."
	While interviewing the imam of the Masjid Muhammad, in central Washington D.C., and the administrator at the Masjid Ul-Haqq, in Baltimore, I found that both related almost identical situations of racial ostracism by the Asian Muslim community.  Yet, each felt that the problem had more to do with economic and cultural differences than with colour or race.  I agree that these are more likely the reason for the animosity.  Yet, to claim that what is happening within white Christian communities is somehow different, is in my opinion dishonest.  We are all guilty of gravitating to and preferring those of "our own kind."
	Christian missiologists have long recognized the need for people of different backgrounds and cultures to worship in settings which are the most similar to their own.  Thus, Donald McGavran's HUP principle (Homogenous Unit Principle), which speaks to this very issue, is now being adopted by many denominations throughout the U.S.A. and the world.
	Muslims in America will soon see that the lack of integration in their groupings is not as much one of racism, as much as it is that of multi-culturalism.  The fact is that people do reflect the culture in which they were born, and so prefer to worship God in a familiar setting, whether that be familiar forms of worship, familiar dress, language, or ethnic groupings.	
	Other respondents were attracted to Islam's teaching on enquiry and broad-mindedness and felt that the tolerance within Islam is, indeed, unique.  Again, I found this surprising, as few people I know would designate Islam as a religion which embodies these attributes.  Rather, the opposite seems to pertain.
	Most religious historians agree that the primary reason for Islam's decline after the tenth Century had to do with the threat Muslim clerics felt towards the enquiry into scientific advances which seemingly did not agree with the Qur'an.  Take for instance the present on-going restrictions for Qur'anic schools in the West which are only permitted to teach science and philosophy within the parameters of the Qur'an.  A better known example is that of the Fatwa imposed on the Briton, Salman Rushdie, by the Fundamentalist Muslim world, which points to a blatant lack of broad-mindedness, and enquiry.
  	Furthermore, people who are knowledgeable concerning world events agree that there are few Muslim nations that grant full equality to other religions.  In my own personal experience, I have seen, first-hand the persecution of not only the adherents of foreign religions (and of Islamic sects, such as the Ahmaddiyas), but also the persecution of those who are sent to propagate other than Islamic beliefs (particularly foreign missionaries).  Despite the denial by many Muslims in the West that this problem exists, the absence of religious freedom is evidenced most profoundly worldwide within Muslim countries.
  	For example, there are eleven countries worldwide whose stated belief is strictly imposed, while all other beliefs are repressed.  Two of them are communist (North Korea and Angola), one is Buddhist (Bhutan), and the remaining eight are all Muslim (Mauritania, Libya, Saudi Arabia, Bahrain, Qatar, Iran, Pakistan, and the Maldives) (Kidron 1991:72-73).  It is difficult to find an aura of toleration in statistics like these.
	Even the Qur'an is unclear on this matter.  How does one reconcile the verse which maintains "no compulsion in religion" (Sura 2:256), with others which call Muslims to, "Slay the idolaters wherever you find them, and take them [captive], and besiege them, and prepare for them each ambush" (Sura 9:5), or the call to, "strike off their heads in battle" (Sura 47:4), and "make war on the unbeliever in Allah, until they pay tribute" (Sura 9:29)?  Muslims are also asked to, "fight then...until the religion be all of it Allah's (Sura 8:39), threatening "a painful doom to those who disbelieve" (Sura 9:3), seemingly a call for the eradication of all other beliefs, and certainly not one for toleration.
	Is it no wonder that of the twenty religious conflicts worldwide in the 1980's, sixteen of them involved Islam, and twelve of these were against people from other faiths.  Passages from the Qur'an, backed up with current statistics such as the above paint a rather contrasting picture of Islam to that volunteered by the new converts.

4)  Islamic Morality
	The discrepancy evidenced within the surveys, between the earlier European group, who did not consider morality an important issue towards their conversion, and those more recent responders from the U.S.A., who did, may have something to do with their differing geographical locations, as well as having a common misconception of Christians.
	Those Europeans who had written their testimonies, had been introduced to Islam while travelling in foreign lands, either while performing military duties or while overseas in diplomatic service.  Many of them had written little concerning the moral condition of the host countries.  Their attraction to Islam had been due, primarily, to the precepts it taught, and not due, as much, to the testimony of its adherents.
	Furthermore, most of these European converts came from Christian backgrounds, and so had no problem differentiating between the immorality expressed in a culture, and that practised by Christians.  In those days, I would assume that the overt societal immorality was not considered as much of a problem as it is today.
	On the other hand, the majority of those who chose this category as important, are present-day Americans, who had rarely, if ever, travelled to a Muslim country (except the trip to perform the Hajj in Saudi Arabia).  Their sole criteria for choosing, therefore, was the positive testimony of Islam in their own neighbourhoods, a testimony which fared well when contrasted with that of church-attending Christians, as has been discussed earlier.  Therefore, the moral standards of Muslims had a greater impact on their decision to choose Islam, as they contrasted the morality of Muslim friends with that of Christianity.  Interestingly, it might be helpful to note that, according to INTERPOL, the number of sex offenses in the USA, a supposed "Christian country," came only twenty-second on the list of countries worldwide (with thirty-five cases per one-hundred thousand people), almost half as many as Kuwait (with sixty per one-hundred thousand).
	Concerning the mistreatment of women by Christians, in all fairness, there are men in every culture and religion who mistreat their wives, regardless of whether or not this is permitted by their religion.  They should not be held as representative of a particular culture or religion.  It would be far more helpful to investigate the religious teachings which deal with the treatment of women to see whether or not each authority gives women the equality and respect they deserve.   	Christianity has a high regard for women, and considers them equal to men in the eyes of God.  If a Christian man chooses to dishonour his wife he is disobeying the scriptures, which say, "Husbands love your wives as Christ loved the Church."  According to our scriptures, Christ loved the church (and, in fact, the whole world) so much that He gave His life for her.  This is the example we are to follow with our wives, a relationship which centres on self-sacrifice.
	Islam, however, has little to say concerning the sacrifice of a husband towards his wife.  Instead Islam allows a husband to divorce his wife without giving a reason for his actions (Sura 2:224-230).  In addition to the four wives allowed by law, a Muslim man can have an unlimited number of slave girls as concubines (sexual partners) according to Sura al-Nisa (Women) 4:24.  Furthermore, women are required to be absolutely obedient to their husband, and can be beaten for being rebellious (Sura 4:38).  No such privilege, however, is reserved for the wife (Sura 4:11,176).  There is, therefore, more allowance for a Muslim man to mistreat his wife than there is for a Christian husband.  I will say, however, that in my experience with Muslim men, I have not seen many who have mistreated their wives as one would expect, considering the permissibility they have to do so.
	Perhaps the greatest obstacle, for a Christian, in answering, "Why do evil people exist within a Christian environment?" may be in defining what is a Christian environment versus that of a secular state.  For a Muslim, society, itself, is defined by Islam.  All facets of that society must come under Islam's authority.  Therefore, all areas, including that of morality, come under Allah's control.  The Muslim hierarchy, as his regents, then take on that authority, interpreting and defining how people are to act; and what punishments, if deserved, they must receive.
	For a Christian, one's morality is measured by scripture and by their personal relationship with God.  God, the Holy Spirit, admonishes the individuals character and conduct.  The elected Church leaders do have authority for guiding and counselling believers to adhere to the precepts found within scripture.  Yet, the only punitive control they have is in their ability to excommunicate recalcitrant parishioners.  Thus, individuals, who live within a "Christian society," such as we find in most western countries today, where the Church exists distinct from any political authority, do not come under the church's jurisdiction.  How they live morally, is up to each person.  They are answerable directly to God.  The church has no real authority, other than to give them guidance, if and when they ask for it.
	What I find exciting, however, is the testimony of Christians who have come under the love-authority of God, the Holy Spirit.  One is always overwhelmed with the testimonies of how their lives have been changed, and how this transformation, in turn, has affected others.
	I once had a conversation with a Muslim businessman from Senegal, who claimed that the Islamic lifestyle (which included its ethics and social practices) was better suited to the world today, than was Christianity's.  I asked him, therefore, to show me where there was a country or region of the world which adhered correctly to these "better-suited" precepts of Islam?  He, of course, was unable to show me, saying that, "All Muslim countries are run by men who don't follow the Shariah," and that was the reason Islam was having so many problems today.  I then asked him to point out individuals who follow Islam correctly, and he began to name off a list of Muslim celebrities, many of whom were politicians or well-known religious figures.
	My response was that according to his argument: Islam must be a religion for super-humans alone, or for people who were very rich, or very famous, or very disciplined; because only these could follow it correctly.
	I, then, projected a video-tape of a Billy Graham Crusade altar call, and told him to notice the hundreds of people marching forward to commit their lives to Jesus.  I told him that the majority of these people were not rich or famous, and perhaps not very disciplined.  In fact, I would even venture to say that all of them considered themselves sinners, and probably had many problems in their lives.  Yet, if we were to talk with them a year later, we would find that there had been a dynamic change in their lives; and that they would be continuing to change more and more into the "character of Jesus Christ."  And of even more importance, this dramatic character change would not only affect their own lives, but also, many others around them.
	"Thus," I concluded, "While Islam requires an immense amount of disciplined effort, it offers no outside help towards its fulfilment." "Therefore," I contended, "Islam is nothing more than another natural religion, one which takes superhuman effort to obey.  Christianity, on the other hand, proves to be a supernatural religion, a religion which requires something no one could hope to obey on their own, yet which is being followed by thousands and millions, worldwide, because of their repentance, and the supernatural power of God, the Holy Spirit, in their lives."  Which, then, is the better-suited for the world today?
	For this reason, true Christians, deny that America is a "Christian society." The scriptures are clear on this point: "Many will call Him 'Lord, Lord,' but [God] will not recognize them."  Only the living God knows the heart condition of a man or woman.  Clearly, the example of most Americans show that they do not heed the call of Jesus Christ, nor do many display the witness (the proof) of God, the Holy Spirit, admonishing them in the ways of the Lord.

5)  The Qur'an's Beauty and Applicability
	The Qur'an, for Muslims, far exceeds in importance, any other writing.  Many of those who were interviewed pointed to its beauty, and some gave it even mystical qualities.  For these and similar reasons, the Qur'an is treated as something "holy in itself," almost worthy of worship.
	Take for instance the old man I met in the Harrisburg mosque who was highly revered due to his ability to quote, by memory, any passage from the Qur'an (and therefore given the title of Hafiz).  Yet, I never saw him lead any discussions on the Qur'an.  A younger man from Saudi Arabia was given that responsibility.  When I asked, "Why?" I was told that the old gentleman didn't understand Arabic well (memorizing doesn't endure understanding).
	It shocked me to find a man who had spent years memorizing the Qur'an, yet had no yearning to understand the content of its message.  Is it no wonder, then, that Muslims have so little desire to translate their most holy book?  Merit is found in the rote reading of the Qur'an in Arabic, and not in its message.
	My friend who considered the Qur'an to be the epitome of beauty, offered me certain Suras as examples.  Yet, when I asked him to quote from the text, he could not.  Some of the Pakistanis who could quote certain passages had great difficulty in explaining their meaning.  I found it disconcerting that the "beauty of the Qur'an" had so much appeal, yet its "beauty" seemed, in fact, to discourage its rationale which became an enemy to its mystique.
	Here then is the key which points to the difference between the scriptures of the Christians and that of the Muslims.  The fact that Muslims accord the Qur'an a place of reverence and worship, while memorizing its contents without necessarily understanding it, almost sparks of idolatry.
	In much of the Muslim world leather amulets worn on the body are sold outside the mosques.  Within these amulets one can find folded pieces of paper with an ayya, or verse from the Qur'an written on them.  These verses supposedly have power to ward off evil spirits and diseases.  For these Muslims the very letters of the Qur'an are imbued with supernatural power.
	Christianity stands against this view of God's written word.  We believe that the power and authority for the scriptures comes not from the paper it is written on, but from the words, or the truth it expresses.  We also believe that the Bible is the testimony of God's revelation to certain men, and so is not holy in and of itself, but is a text which must be read and studied, much as a textbook is read and studied in school.  Therefore, its importance lies in its content, rather than in its physical pages, just as a newspaper is read and thrown away, though the news it holds may remain imprinted on the readers mind for years to come.
	Over a period of four months, during my weekly trips to the local masjid, I would spend an hour or two with the members, studying the Qur'an in English, but reading it aloud, always, in Arabic.  Yet, when it came time to discuss and explain the meaning of the text, they would many times quote from the Bible to make a point, leaving the Qur'anic texts for the Islamic commentator Bukhari to explain (though not a commentator, Bukhari was a collector of hadith, some of which refer to the Qur'an).
	Even more revealing concerned the content of our discussions, which tended to centre around Biblical theology, and used ideas such as, "the substitutionary sacrifice for one's sins," and, the Biblical idea of "being in the world but not of it," concepts which are unique to Christ's teaching.
	This was not atypical to the group at the Harrisburg mosque.  During a presentation on television, Louis Farakhan quoted directly from the Bible four times, while not once citing the Qur'an or any other Muslim writing.  Maybe this curiosity points to his previous background as a Christian, yet it denotes the fact, that, though the Qur'an is revered for its beauty, it often is not well-understood.  It seems that for many American Muslims it has not become a primary influence, and, therefore, is often measured by the standards of the Bible, the very book it claims to "supersede."
	Nor is the traditional reverent concern for the physical treatment of the Qur'an, exhibited by my Asian immigrant friends, practised by all Muslims in America.  In a number of the masjids I visited, I saw copies of the Qur'an on the floor, while some had their front covers missing.
	Perhaps, the criticism by Muslims that Christians abuse the Bible, is a result of their misunderstanding of its purpose.  Christians believe that the Bible is a text which must be read and studied, much as a textbook is read and studied in school.  Consequently, there is no injunction against writing in it, or against laying it on the floor (though most of the Christians I know would not do so, out of respect for its message; not that it is holy in itself.  Yet, having been sensitized, I cringe when an evangelist or preacher clutches or leafs through a very worn personal Bible).
	Muslims hold a high view for all scriptures, including the Bible, yet the Qur'an, they contend, retains supreme position and ascendancy over all others because, "initially, it was never written-down by men and so was never tainted with men's thoughts or styles."  It is Allah's ultimate revelation to humanity because it came down directly, word for word to Muhammad via the angel Jibril (this process is called "nazil").
	Left unsaid is the glaring irony that the claim for nazil revelation of the Qur'an, comes from one source alone, the man to which it was supposedly revealed, Muhammad.  There are no outside witnesses both before or at the time who can corroborate Muhammad's testimony.  Not even miracles are provided to substantiate his claims.
	In fact, the evidences for the authority of God's revelation, which the Bible emphatically produces are completely absent in the Qur'an, namely: that the revelation of God must speak in the name of God, Yahweh; that the message must conform to revelation which has gone before; that it must make predictions which are verifiable, and that the revelation must be accompanied by signs and wonders, in order to give it authority as having come from God.  Because these are missing in the case of the prophet Muhammad and of the Qur'an, for those of us who are Christians, it seems indeed that it is the Qur'an and not the Bible which turns out to be the most human of documents.
	That the Word of God was written by men holds little consequence for a Christian, as we know that these men were always under the direct inspiration of the Holy Spirit (2 Peter 1:20-21).  Whereas the Qur'an is alleged to be 'free of any human element,' we know that God deliberately chose to reveal His Word through individuals who were inspired prophets and apostles, so that His Word would not only be conveyed directly to humanity but that it would be communicated to their understanding and powers of comprehension as well.  This the Qur'an cannot do if it has no human element, as is generally alleged.
	Therefore, Christians believe that the Bible, alone, consisting of the Old Testament and the New Testament, is the inspired Word of God (2 Timothy 3:16,17).  By inspired, we mean that the messages of God were relayed to His chosen men who spoke or wrote them, using their own language, personalities, and cultural thought-forms (Inspiration, thus, does not mean "divine dictation").  King David wrote as an inspired poet, and the prophet Jeremiah spoke as an inspired preacher, and so on.
	When we read 2 Timothy 3:16, we read that all Scripture is inspired.  The word used is "theopneustos" which means "God-breathed," inferring that what was written had it's origin in God Himself.  In 2 Peter 1:21 we read that the writers were moved by God.  Thus, God used each writer and his personality to accomplish a divinely authoritative work, for God cannot inspire error.  The writers received the actual recording of truth.
	How, Muslims ask, was this done?  Did God use mechanical dictation, or did God use the writers own minds and experiences?  The simple answer, according to 2 Peter 1:21, is that, "prophecy never had it's origin in the will of man, but men spoke from God as they were carried along by the Holy Spirit."  Thus, the Spirit's control was always with them in their writings, so that what we have today is, "The Mind of God in the words of men".
	God, in His omnipotent power, saw to it that what was written was that which He desired to be written, and that it kept to its subject matter, which was, "God as Redeemer" (see II Samuel 23:2,3 and II Timothy 3:16).  God also made sure that it was not tampered with, an idea misunderstood too often by most Muslims.
	Concerning the literary style of the Qur'an, Muslims believe it is superior to all other books in the Arabic language because of it's pure Arabic text and it's sophisticated literary style.  They quote Sura 10:38 which says: "Will they say 'Muhammad hath forged it?  Answer: 'Bring therefore a chapter like unto it, and call whom ye may to your assistance, besides Allah, if ye speak truth."  This is echoed in the Hadiths (Mishkat III, pg.664), which says: "...This book is second to none in the world according to the unanimous decision of the learned men in points of diction, style, rhetoric, thoughts and soundness of laws and regulations."  Muslims conclude that due to the fact that there is no literary equivalent in existence, this proves that the Qur'an is a, "miracle sent down from God, and not simply written by any one man."
	In response we ask whether the Qur'an can be considered a miracle written by one man, when we know from historical research that the Qur'an which is in our possession today was derived from the memory of Muhammad's closest companions and finally compiled fourteen years after the fact by a group of men who, then, destroyed the evidence by burning the original from which they copied.  Where is the miracle in that?
	The logic of the claim to it's uniqueness, according to Dr. Anis Shorrosh, is spurious as well, as "this no more proves its inspiration than a man's strength demonstrates his wisdom, or a woman's beauty, her virtue.  Only by it's teachings, principles, and content can a book be judged rightly, not by its eloquence, elegance, or poetic strength" (Shorrosh 1988:192).		
	One must ask, moreover, what criteria is used for measuring one literary piece against the other?  In every written language there must be a "best piece" of literature.  Take for example the: Rig-Veda of India (1,000-1,500 B.C.), or the eloquent poems in Greek, the Odyssey and the Iliad by Homer, or the Gilgamesh Epic, the Code of Hammurabi, and the Book of the Dead from Egypt, all which are considered classic masterpieces, and all which predate the Qur'an?
	Closer to home; would we compare Shakespeare's works against that of the Qur'an?  No!  They are completely different genres.  Yet, while few people today would dispute the fact that Shakespeare's plays and sonnets are the best written in the English language, no-one would claim they were, therefore, divine.
	Yet, what do we say concerning the Qur'an's supposed literary qualities?  When anyone who is familiar with the Bible picks up a Qur'an and begins to read it through, there is the immediate recognition that he or she is dealing with an entirely different kind of literature than what is found in the Bible.
	Whereas the Bible contains much historical narrative, the Qur'an contains very little.  Whereas the Bible goes out of its way to explain unfamiliar terminology or territory, the Qur'an remains silent.  In fact, the very structure of the Bible, consisting of a library of 66 books, written over a period of 1,500 years, reveals that it is ordered according to chronology, subject and theme.
	The Qur'an, on the other hand, reads more like a jumbled and confused collection of statements and ideas, interposed many times with little relationship to the chapters and verses which preceded.  Many scholars admit that it is so haphazard in its make-up that it requires the utmost sense of duty for anyone to plow through it!  The German secular scholar Salomon Reinach gives a harsh analysis, stating that: "From the literary point of view, the Koran has little merit.  Declamation, repetition, puerility, a lack of logic and coherence strike the unprepared reader at every turn.  It is humiliating to the human intellect to think that this mediocre literature has been the subject of innumerable commentaries, and that millions of men are still wasting time in absorbing it" (Reinach 1932:176).
	McClintock and Strong's encyclopedia concludes that, "The matter of the Koran is exceedingly incoherent and sententious, the book evidently being without any logical order of thought either as a whole or in its parts.  This agrees with the desultory and incidental manner in which it is said to have been delivered" (McClintock and Strong 1981:151).
	Even the Muslim scholar Dashti laments the literary defects of the Qur'an, saying, "Unfortunately the Qur'an was badly edited and its contents are very obtusely arranged."  He concludes by noting that, "All students of the Qur'an wonder why the editors did not use the natural and logical method of ordering by date of revelation, as in 'Ali ibn Taleb's lost copy of the text" (Dashti 1985:28).
	When reading a Qur'an, you will discover that the one-hundred and fourteen Suras not only have odd names for titles (such as the Cow, the Spoils, the Bee, or the Cave), but their layout is not at all in a chronological order.  Size or length had more to do with the sequence of the Suras than any other factor, starting with the longest Sura and ending with the shortest.  Even within the Suras we find a mixed chronology.  At times there is a mixture of Meccan and Medinan revelations within the same Sura, so that even size is not an infallible guide in dating them.
	Another problem is that of repetition.  The Qur'an was intended to be memorized by those who were illiterate and uneducated.  It therefore engages in the principal of endless repetition of the same material over and over again.  This all leads to a good bit of confusion for the novice reader, and gives rise to much suspicion concerning it's vaunted literary qualities.
	In contrast to the Bible, which was written over several hundred years by a variety of authors, and flows easily from the creation of the world right through to the prophecies concerning the end of the universe; the Qur'an, supposedly revealed by just one man, Muhammad, in a span of a mere twenty years, seems to go nowhere and say little outside of the personal and political affairs of this one man and his companions, at one particular stage in history.
	With no logical connection from one Sura to the next, one is left with a feeling of incompleteness, waiting for the story to give some meaning.  Is it no wonder that many find it difficult to take seriously the claim by the Hadiths that the Qur'an is "a book second to none in the world," worthy of divine inspiration?
	Almost all Muslims contend that the explanation for numerous contradictions between the Bible and the Qur'an are due to additions and corruptions of the Bible by Jews and Christians over the years.  Yet, not one Muslim I have talked with has been able to point out where our current scriptures differ with the originals, or when these substitutions could have been made.
	This is compounded by the fact that the Qur'an, itself, gives authority to the Bible, assuming it's authenticity at least up to the Seventh Century.  Consider the following Suras:
 	Sura Baqara 2:136 states that there is no difference between the scriptures which preceded and those of the Qur'an, saying "...the revelation given to us...and Jesus...we make no difference between one and another of them."  Sura Al-i-Imran 3:2-3 continues, "Allah...He sent down the Law (of Moses) and the Gospel (of Jesus)...as a guide to mankind."  Sura Nisaa 4:136 carries this farther by admonishing the Muslims to "...Believe...and the scripture which He sent before him."  	In Sura Ma-ida 5:47,49,50,52 we find a direct call to Christians to believe in their scriptures, "...We sent Jesus, the son of Mary, confirming the Law that had come before him.  We sent him the Gospel...  Let the people of the Gospel judge by what Allah hath revealed therein, if any do fail to judge by the light of what Allah hath revealed, they are (no better than) those who rebel..."  Again, in Sura Ma-ida 5:68 we find a similar call, "People of the Book!...Stand fast by the law, the Gospel, and all revelation that hath come to you from YOUR LORD.  It is the revelation that has come to thee from THY LORD."
	To embolden this idea of the New and Old Testament's authority we find in Sura 10:95 that Muslims are advised to confer with these scriptures if in doubt about their own: "If thou wert in doubt as to what We have revealed unto thee, then ask those who have been reading the Book from before thee.  The truth had indeed come to thee from thy Lord."  This is repeated in Sura 21:7, "...the apostles We sent were but men, to whom We granted inspiration.  If ye realize this not, Ask of those who possess the message."
	And finally, in Sura Ankabut 29:46 Muslims are asked not to question the authority of the scriptures of the Christians, saying, "And dispute ye not with the people of the book but say: We believe in the revelation which has come down to us and that which came down to you."
	If there is anything in these Suras which is clear, it is that the Qur'an emphatically endorses the Torah and the Gospel as revelations from God.  This coincides with what Christians believe, as well.
	Furthermore, both the Christian Bible and the Muslim Qur'an hold to the premise that God does not change His word, His revelation (despite the law of abrogation found in the Qur'an).  Sura Yunus 10:64 says, "No change can there be in the words of Allah".  This is repeated in Sura Al An'am 6:34: "There is none that can alter the words of Allah," and again in Sura Qaf 50:28,29.
	In the Bible we, likewise, have a number of references which speak of the unchangeability of God's word, such as Deuteronomy 4:1-2; Isaiah 8:20; Matthew 5:17-18; 24:35; and Revelation 22:18-20.
	Why should a Jew or Christian before or after the time of Muhammad be interested in changing God's revelation?  Does he or she want to go to hell?  (See Revelation 22:18-19).  The only conceivable reason to bring about changes would be that it was the Qur'an, which came after, which differs from the "Book", and not the other way around.
	Why do Muslims continue claiming that the Bible has been corrupted?  When, one must ask, was the Bible allegedly polluted?  Surely the Qur'an would have clearly stated that it was defiled.  If Muslims continue to claim that the scriptures have been corrupted, they have an enormous responsibility to show from what time in history and where these corruptions exist in the text (the task of textual criticism).
	The New Testament, they say, has been tampered with by Christ's disciples.  Their authority for such claims is derived from nameless liberal scholars, who, using the same criteria, would play havoc with the authenticity of their own Qur'an.
	Christians, in response, need only point to the numerous existing copies on open file at numerous museums around the world to corroborate the accuracy of the ancient New Testament text, with what we have today; manuscripts which existed long before the Qur'an was even written.
	The New Testament is the historical record of the manner in which God fulfilled the Old Testament prophecies concerning the Messiah, and established the New Covenant.  It contains the account of the life and teachings of the Messiah (the Gospels), the creation of the Church (Acts of the Apostles), the explanations of Christian beliefs and conduct (Epistles), and a description of the end times, when God's purpose for humanity will be fulfilled (Revelation).  Understood in its entirety, it's truth and it's unity with the Old Testament Messianic message gives credence to the Old Testament Scriptures which came before.
	It is no wonder, then, that Christians accept only the Old Testament and the New Testament of the Bible as God's inspired written Word, consisting of teachings by more than thirty prophets and apostles, written over a period of tremendous historical change and diversity, spanning more than 1,500 years, yet held together by a common unifying idea; that God, the Creator/Redeemer is at work in history with the intent to redeem and to save humanity for Himself.  
	Nowhere do we find these redemptive concepts in the Qur'an.  In fact, much of the Qur'anic account has little to do with the Biblical scriptures which preceded it, and contradicts many of the teachings of the "previous prophets".  Take for instance the following examples:
	Some of the Qur’anic teachings seriously conflict with important Christian teachings.  Jesus, in the Qur'an was not crucified (Sura 4:157), nor did God beget a son (Sura 19:36-36,92; Sura 112:3), the Qur'anic account suggesting a physical act, which is outrageous to both Muslims and Christians alike: "How shall I [Mary] have a son, seeing that no man has touched me..." (Sura 19:20-21).
	The trinity is misunderstood in the Qur'an, and consists of God, Jesus and Mary, God being the third of the three (Sura 5:119).  One must ask how, God, if He is all-knowing, could send to Muhammad such an erroneous concept of the Christian trinity, one which only a small and insignificant sect believed and taught, and certainly was not representative of the scriptures, nor of Christendom as a whole.
	Other contradictions confuse names and people.  Abraham in the Qur'an is called the son of Azar (Sura 6:74), though in the scriptures he is called Terah (Genesis 11:27).  Imram (Biblical Amram) was the father of Moses, Aaron and Mary, the mother of Jesus (by implication in Suras 19:28; 66:12; 20:25-30).  Yet, the mother of Jesus was born one-thousand, five hundred and seventy years after the sister of Aaron, or Miriam.  Yusuf Ali explains that according to Luke.1:5, Elizabeth is the "daughter of Aaron", being of the priestly line, and so Mary, her cousin would also be seen as such.  How then could the father of Aaron and Mary (the mother of Jesus) be Imran?
	Some of the Qur'anic stories are quite confused.  In the Qur'an we find that Moses' wife (Zipporah, daughter of Jethro) was given to Moses in exchange for eight to ten years service (Sura 28:22-28), confusing this account with that of Jacob, two-hundred and twenty years earlier, who pledged seven years to Laban in order to have Rachel (Genesis 29:18 and Exodus 2:16).  We also find that King Saul selects his small army of three-hundred from thirty-two thousand men (Sura 2:249), almost mimicking the Gideon account of the same (Judges 7).
	Haman in the Qur'an is a servant of Pharaoh, who built a high tower to ascend unto the God of Moses (Sura 28:38).  But the Babel tower occurs seven-hundred and fifty years earlier (Genesis 11), and Haman is found in the story of Esther in Babylon, one-thousand one-hundred years after Pharaoh.  Yusuf Ali believes this is another Haman, yet this is ridiculous, as Haman is not an Egyptian name, but Babylonian.
	In the Qur'an Ishmael rather than Isaac is chosen for Abraham's sacrifice, on mount Mina (near Mecca) rather than mount Moriah.  Though Ishmael is not named, Muslims assume it is he since in Genesis 22:2 God refers to Abraham's "only son" to be sacrificed, thus Isaac must not have been born.  
	The more likely explanation is that God accepted Isaac as the only son of Abraham, since he was born by God's hand to Abraham's legitimate wife, and not that of a concubine (Hagar).  In the same chapter (Genesis 22) Isaac is named as Abraham's only son, and the covenant bearer (Genesis 21:12), even though Ishmael was alive at the time.  
	The Qur'an continues to confuse this story, stating that Abraham took Hagar and Ishmael to Paran (which it claims is near Mecca).  This conflicts with the Biblical account, as Hagar and Ishmael were unaccompanied by Abraham, and Paran is not near Mecca but is south of Israel, in the Sinai Peninsula.
	The question must be asked of Muslims, "If the Qur'anic accounts are indeed correct, then why would God allow so much of His revelation to be abrogated and compromised?"  Furthermore, "if the preceding scriptures were authoritative, then why do their principle ideas disagree and contradict so much with what we find in the Qur'an?"  If the Qur'an is the final revelation from God, it must not only agree with what God said before, but it must fulfill that which is in the Biblical scriptures, which He sent to all humanity via His chosen prophets.
	Christians are convinced that the Bible is not only completely authoritative, but that it is truthful and answers all that anyone needs to know concerning who God is, and what He demands of them.  They stand behind these convictions by desiring that the gospel of salvation, the Bible, be read by all the people of the world.  It is for this reason that the Bible has been translated into over two-thousand languages so that now ninety-three percent of the world's population can read it in their mother tongues.  It is, therefore, no surprise that the Bible continues to be the best-selling book in the history of humanity.
	So what can we say about the authority of the Qur'an's beauty and applicability?  Can we say it is a divinely inspired book sent by Allah for all of humanity, in all ages?  Can it claim supernatural as well as literary qualities, which not only place it above other revelations, but point to it's divine origins?  Much of what has been offered points to the fact that the Qur'an lacks in all three qualities, and seems to reflect more the life and times of it's author than that of the heart of a universal God.  The idolatrous tendency of Muslims towards the Qur'an, as well as the confusion of its literary makeup, and the special conditions given to its author, point more to a book put together by one man, rather than an inspired piece of God's revealed word.
	If one were to contrast the sixty-six books of the Bible written over hundreds of years by a multiplicity of authors, with the Qur'an which came through one man, Muhammad, during his lifetime, there would be no contest as to which was the superior literature.  In the final analysis, the Qur'an simply does not fit the breadth of vision, nor the literary style or structure of that found in the Old and New Testament.  To go from the Bible to the Qur'an is to go from the superior to the inferior, from the authentic to the counterfeit, from God's perspective to that of an individual, caught up and controlled by his own world and times.  I end this section with a quote from a Qur'anic expert, Dr. Tisdall, who says:
The Qur'an breathes the air of the desert, it enables us to hear the battle-cries of the Prophet's followers as they rushed to the onset, it reveals the working of Muhammad's own mind, and shows the gradual declension of his character as he passed from the earnest and sincere though visionary enthusiast into the conscious imposter and open sensualist. (Tisdall 1901:27).

6)  The Simplicity of Islamic Teaching
	Some Muslim converts believe that the simplicity of the Islamic religion can be found in its flexibility.  Though I have not formally investigated these claims, I would imagine they refer to the many cultures, worldwide, where Islam has acquiesced to native beliefs and practices which are not in accordance with Islamic teaching, a phenomenon which anthropologists label, "Folk Islam."  These syncretistic allowances are not, however, necessarily accepted by most Muslims.  Nor are they given authority by the Qur'an or the hadiths.  
	Contrariwise, the historical record shows that instead of accepting the beliefs and practices of other cultures, Islam has effected just the opposite, imposing its own culture on that of the host or conquered culture.  Take, for instance, the Sind culture, in Pakistan, which gave us Harappa and Mohenjo-Daro.  Here is a good example of how the Arab culture has dominated and eradicated a once sophisticated host culture.  (As I was born and raised in India, I am familiar with the history of the Indus Valley and Afghanistan, both good illustrations of Islam's non-adaptation and eradication of host cultures.)
	A few Muslims appreciated the simplicity of the decor within the mosques interior, contrasting it to the "gaudy icons" found in many Roman Catholic cathedrals.  Although most Protestants would agree with many Muslims on this point, a question needs to be interposed here: "What, for both Muslims and Christians, is the function of a place of worship?"  A mosque is a place designated for prescribed prayer.  Posturing, also, is standardized; hence there is no place in a mosque for open and expressive worship, and consequentially there is no need for pews or hymnals, or for overhead projectors, for that matter.
	A church building, or a cathedral, on-the-other-hand, is dedicated for more than mere prayer.  It is a rallying point where people from the community come to assemble for corporate togetherness and worship.  Praise to their Lord takes the form, expressly, of music.  Singing, therefore, for a Christian, is not for "showing-off," as Muslims perceive it, but is for offering individuals and the corporate body the chance to praise God, as King David did with his Psalms.  Differences in needs, therefore, demand appropriate contrasts in venue.
	A further criticism by Muslims is that the presence of women impedes the act of worship.  I find this extremely demeaning to women, and really I wonder if, indeed, this is a universal concern for most Muslims.  If so, one needs to question why the presence of women would cause men to think evil thoughts?  Are women really only sexual objects?  Sexuality may be a particular problem for certain individuals.  Yet, to exclude one-half of the human race for the sake of the few who would go against any religious ideal is ludicrous.  Furthermore, to penalize the women for the weaknesses of the men sparks not only of sexism, but fails to address the primary issue, that the real problem is the men, and it is they who must come to terms with their inadequacies, not the women.
	Lack of complexity has often been forwarded as the cornerstone of Islamic theology and practice, and for some a great attraction.  Yet, simplicity may be its undoing as well.  As nations continue to advance and become more sophisticated, and as mobility has brought much of the world to consider itself as a large "global village," the rigid inflexibility of thought and practice, religiously adhered-to for the last fourteen centuries, will not suffice for the fast-moving pace of the twenty-first century.  
	Islam has not managed well at adapting.  This fact, as we have discussed earlier concerning Islamic Da'wah, has not been universally acknowledged by it's adherents worldwide.
	Answers to many of today's important issues are no longer black and white, and it is those gray areas which will keep Islam increasingly out-of-step with the changing world culture around it, forcing its devotees to either assimilate and so neutralize their message, or solidify and therefore isolate themselves from what is happening around them.

7)  The Testimony of other Muslims/Muhammad
	The witness and lifestyle of Muslims within Islam is ongoing and attractive.  A large enough number of Muslims I interviewed indicated this feature to convince me that this element could be a real asset for Islamic Da'wah activity in America.
	Muslims have done well to tap into this wealth of ready-made and easily accessible material for their evangelistic campaign.  One cannot dispute the suitability of a personal testimony, since it is nigh impossible to cast doubt upon a personal account of one's changed life.  Christian journals and pamphlets have used this vehicle for years to attract non-believers to the claims of Christianity.  In fact, all religions use this tactic to their advantage.
	The question which arises is whether Islam can take credit for the persons changed life, or whether any religion could have done the same for that individual?
	One must not forget, that religion, by its very nature gives an individual a sense of belonging, a sense that he or she is part of a larger group.  Religion also offers accessibility to a being (a god) who is larger than themselves.  It is, therefore, logical that anyone who commits themselves to a religion will enjoy the security and identity which that religion affords them, a new-found identity which they will want to share with others who are not so fortunate.  It is possibly this factor, more than any other, which Islam has a lot to be thankful for.
 	Take for example an Indian Muslim whom I befriended at the Harrisburg Mosque, who invited me to his home.  During our conversation he told me that he knew many of the men who came to the Harrisburg Islamic center, while they were still in their homeland, India.  He went on to say that most of them rarely attended the mosque in India, and would not have qualified as being religious, by anyone's yardstick.  Yet, in the U.S., they routinely attended the Jumma prayers, as well as all of the religious festivals.  He believed that this new "religiosity" was due to their cultural insecurity in a new and foreign land.  In time, he felt, "appearing religious" would wear-off, and they would assimilate as other newly arrived groups preceding them had done.
	The true litmus test of a person's testimony is found in how their changed life works to help others, and how the religion which claims to be a change-agent brings about a lasting benefit to the society in which it is involved (following James argument that "faith without deeds is dead," James 2:14-26).  The earlier discussion in this study dealing with the failings of Muslim countries points to the dearth of good examples for the witness of Islam.  Though certain Muslim individuals enhance Islam's name, the image of the worldwide Islamic community is possibly more detrimental then it is an asset for the witness of Islam.
	However, in all my interviews with converts, the overwhelming attention-getting topic was not necessarily the testimony of other Muslims but "the person of Muhammad, himself."  His life, and his persecution in Mecca caught their imagination.  For others, the attraction was the fact that he was chosen by Allah as the "seal of all the prophets."
	Christians, of course, before they can look at the merits of Muhammad, must evaluate whether or not Muhammad was a God-appointed prophet.  It is unacceptable to take as authoritative the attestations of one witness who has no objective divine proof, such as a prophecy of divine signs.  The Bible demands a sign to prove a prophet's authenticity (read Deuteronomy 18:21-22; Exodus 10:1-2; and Isaiah 41:21-23).
	We know from the Qur'an, that Muhammad's arrival and subsequent claim to prophethood was not accompanied by any signs (Suras 2:87,99,118-119,151,252; 3:183; 6:37,109,124; 7:203; 13:7,30; 17:59,88,93 all attest to this).  This puts doubt concerning his claim.
	A prophet's message, finally, must correspond with that which preceded him.  A Christian must view Muhammad in light of the total Biblical revelation, culminating with God, the Son, who is Jesus, the promised Messiah.  They must ask three questions: 1) to what extent did the prophet Muhammad fully accept the "former scriptures" (refer to Deuteronomy 4:2; Isaiah 8:20; Matthew 5:18 and 24:35; and Revelation 22:18-19 to understand the importance of this decree by God), 2) to what extent did the prophet Muhammad point to the central significance of Jesus as Redeemer (John 14:26 and John 16:14), and 3) to what extent did the life and teachings of Muhammad exemplify suffering redemptive love, which is demonstrated by Jesus the Savior (John 15:5; 16:7-11)?  Unless Muslims can show otherwise, Christians will continue to find him completely lacking in all three.  
	While the witness of certain Muslims in any community is admirable, it is, nonetheless, difficult for Christians to assume that this attribute qualifies Islam the status it demands.  Until Muslims can demonstrate that their faith transforms society holistically, and until they can demonstrate that Muhammad, indeed, conformed to the revelation and message which preceded him, Christians will continue to doubt the veracity for the claim of Islam's witness in the twentieth century, as well as the assertion that their prophet can insist on the status of a true prophet from God.

8)  The Rationality of Islam
	No-one can argue with Muslims, that Islam, as it is presented to the world, is a seemingly rational religion.  This attribute will always be an attraction for Islam, especially for those people who yearn for simplistic answers to simplistic questions.  What is more important, however, is whether or not rationality alone necessarily implies Truth.  The ways of God are profound, and complicated to explain.  Much of it is purposely clouded in mystery.
	In order to fully understand God's plan for humanity, or to understand the heart of God, or even His character, one must bring God down to our level, and anthropomorphize Him.  This, however, is not easily accomplished, and many times impossible, unless God, Himself, has revealed it to us.
	Take for instance the idea of the love of God, a belief which both Christians and Muslims can agree upon.  It is not until we comprehend the trinity (a doctrine much maligned by Muslims) that we can truly understand love.  For it is within the trinity that love if fully expressed.  True love by it's very nature requires an object, otherwise it becomes self-centred, self-serving and carnal.  If God were one-dimensional, where would true love have originated?  The trinity, encompassing the tri-une godhead, delineates the source from which love began, as each person of the godhead, since eternity, has given and received love from among themselves.  The best example of the love between the godhead is exemplified by God the Father who sent God the Son to earth (John 3:16); and by God the Son, who in turn "being in very nature God...made Himself nothing...being made in human likeness...He humbled Himself and became obedient to death, even death on a cross" (Philippians 2:7-8).
  	As a result of this extreme act of love, we humans, being made in the image of God, can now explain and model perfect love to the world, using the examples of God the Father towards God the Son, and the ongoing relationship of God the Holy Spirit in our lives counselling us to become more like Him, by exemplifying that same love.
	When Muslims maintain that Allah can be defined as the God of love, our response must be that this claim simply is not rational.  For where is it exemplified in history, or in our lives today, and from where did it originate?  Rationally speaking, love is much easier understood within the context of a loving God, who not only modelled it Himself, but continues even now to aid us in that same endeavour.
	Muslims, while maintaining the rationality of their beliefs, have a difficult time rationally explaining many other beliefs, most of which we share in common with them.  Some of these are: the virgin birth, the meaning of the title Messiah, the erroneous name for Jesus (Issa), the significance of the unblemished sacrificial lamb, and the significance of the burning bush.  Yet, their inclusion in the Qur'an makes its authenticity no less authoritative.  Both scriptures fall prey to accounts and beliefs which cannot be explained by rational means.  Therefore, rationality alone should never be the criteria for delineating Truth.
	I end with the example of the cross.  Who, but God could think up the cross?  To the world it is irrational.  How could the infinite creator God allow Himself to be crucified by His finite creation?  Yet, without the cross, God's entire substitutionary and sacrificial plan for humanity's salvation comes to naught.  "For the message of the cross is foolishness to those who are perishing (the world), but to us who are being saved it is the power of God.  For it is written: I will destroy the wisdom of the wise; the intelligence of the intelligent I will frustrate" (I Corinthians 1:18-19).

9)  The Practices of Islam
	The practices which were most admired by the responders were: polygamy and praying.  Polygamy is a historic practice which has had a wide appeal even outside Islam, particularly amongst many African tribes.  I find it incredulous, however, that there are Muslims today who believe polygamy is better-suited for Americans than monogamy (most of the men I meet in the U.S.A. are in enough trouble with the one wife they already have).
	Monogamy gives recognition, status and integrity to a woman.  Where is sexual fulfilment found for a woman who has to share her husband with other wives?  But the greatest criticism of polygamy must be centred around what it does to a true understanding of love between a husband and wife.
	"Polygamy excludes devoted love, for love between the sexes is exclusive, otherwise it is degraded in essence to mere sexual fulfilment.  No woman who loves her husband and wishes to be fully loved in return, can tolerate a partner" (Nehl 1987:110).  Invariably, with a plurality of wives, one wife must be favoured over the others.  In the Middle East and in Africa a definite hierarchy is inevitable, with the first wife dominating the subsequent wives.  I saw, personally, the damage that this wifely competition and domination brought about, with the "lesser wives" almost relegated to the status of slaves.
	Nor are very many Muslims prepared to speak to the issue of easy divorce (permitted in Islam), or prepared to answer, "What happens to the children in divorced situations?"  In Senegal, the children remain with the husband's family.  Yet, in almost every case, they are never treated as equals with the other "legitimate" children.
	A Christian would, furthermore, point to the Genesis 2:24 passage, where God took Eve and presented her to Adam, and, "The two became one."  This is echoed by Jesus in Matthew 19:4 and Luke 16:18, where he says, "What therefore God has joined together, let no man put asunder."  Why, then, would God change this universal law, and allow the descendants of Adam to marry additional spouses to add to their "harems?"  Muhammad can be excused for having lived in a polygamous society.  But he also lived after Jesus and ought to have been aware of His teaching.
	Islamic prayer, for converts, was a high-priority attraction, and should be discussed here.  Due to opposing interpretations of the significance of prayer, Christians and Muslims will differ.  For a Muslim, prayer (Salat) is a mechanical act of obedience.  It is not important, therefore, that the believer understand what he or she is praying, nor whether or not the prayer pertains to the situation at hand.  Posturing and quoting the Qur'an in Arabic is considered an act of obedience for a Muslim.
	For a Christian, prayer is understood in the context of relationship.  A Christian "speaks" to God in order to praise Him, to communicate with Him, or to intercede for himself and for others.  All these demand an ongoing vital personal relationship with a God who is infinite yet personal, who is transcendent yet not distant, and who is immediately present at all times and in every situation.  Until Muslims discover and receive the God of Jesus Christ who is like "Abba," Father, they cannot hope to understand the ramifications of true prayer, nor can they hope to be personally communicating with and receiving, the blessings of the God who is there, which a life of prayer can offer.

10)  Islam's Superiority to All Other Religions
	Two respondents stated that the superiority of Islam is found in its attainability; that, in contrast, Christianity is simply too difficult to obey.  Perhaps, it would have been helpful for them to have compared what is required of a Christian with that which is required of a Muslim.  
	I mentioned earlier, that, in conversations which I have had with Muslims on this issue, they have admitted that there are few examples of Muslims who have actually attained the ideal Muslim life.  In fact, I am convinced that it is this very factor, Islam's simplistic approach to the "unattainable," which has kept so many Muslim countries in poverty and dysfunctional in modern times.
	On the other hand, as has been noted, there are millions of examples of Christians worldwide, who have committed their lives to the Lord Jesus Christ, and who, because of His gift, the indwelling of the Holy Spirit, have seen dramatic transformations in their lives, which has affected not only themselves, but also has caused dramatic changes in others around them.  Missiologists have coined the term "Redemption and Lift" to explain this phenomenon.
 	A large number of converts considered Islam superior because it had received the most recent and "final" revelation.  Islam is not singular in claiming such an "added" revelation.  The Mormons, the Moonies, and the Ahmadiyyas, to name a few, believe that they have received further revelations which supersede those of both traditional Islam and Christianity.
	A question begs for an answer: "Have these 'additional' revelations fulfilled what had been said previously about God, and about His redemptive work for humanity? (an idea which is prominent throughout the earlier scriptures: the Old and New Testaments.)
	Other converts felt that Islam is superior because it has had the greatest influence on the modern world.  There are those who would agree that Islam is influential, but many would wonder whether or not it can claim the same influence as, say, Judaism, or Christianity, religions which have been credited with setting the stage for The Renaissance and the Enlightenment; which, in turn, set the stage for the Industrial Revolution, affecting, dynamically, the world in which we live today.
	Claiming the superiority of one religion over another can be tenuous, as one's definition will be coloured by their religious affiliation.  Many Muslim booklets make the claim that much of the technological advances found in the West today are a direct result of earlier Islamic teaching, and it is this which makes it superior.  
	While one can debate the validity of the above comment, it perhaps is more important to point out that much of what we have in the West is not necessarily Christian, but an accumulation of knowledge borrowed from a vast array of cultures both secular and religious, over a vast period of time.
	If one were perfectly honest, however, they would have to admit that all religions tend more to retard creativity and research.  Both Christianity and Islam are guilty of this.  Yet the fact that modern science found a particular fertile ground in the "Christianized" West has more to do with the fact that in those countries, and especially in those which were run by Protestants, which for theological reasons separated church and state, the secular world was afforded the freedom to go about its business of creating the modern technology which we all marvel at today.  Ironically, it is this very "Westernization" which poses the greatest threat for domiciled Muslims who live in the West today, as they watch their children assimilate ideals and aspirations which reflect a Western secular mind-set rather than that of their Islamic heritage.

11)  The Theology found in the Qur'an
	Surprisingly, a few converts considered Islam a religion of peace, though the prophet Muhammad, himself, was involved in over forty separate military campaigns.  The fact is that many of Islam's best successes have been attributed to its military conquests.
	Apparently, today, due to Islam's newly precarious position in a global society, dominated by an "anti-Islamic" superpower, the "former" militarism of Islam is, conveniently, no longer overtly taught or practised.  That is not to say that Muslim nations do not involve themselves in war, as can be attested by the earlier statistics concerning current global conflicts involving Muslim countries.
	Possibly the greatest curiosity, however, is the view that Islam has no specific teachings on sin.  One respondent may have been referring to the concept of spiritual sin, an idea well-understood in Christianity, but defined in Islam as social sins.  Or, perhaps he felt that Christianity put too much emphasis on the guilt of sin, and so preferred the Islamic approach, which does not really deal with the moral predicament, promising instead the innate goodness of humanity.
	Christianity emphasizes the heinousness of sin.  According to scripture, any sin is an abomination to God whose character is holy and righteous.  Sin, in essence, is a rejection of His character.  However, Muslims, as do Christians, believe that Satan tempts them.  Yet, according to Christians, it is not Satan, but each individual who is responsible for their own actions, and for their own sins.  
	Both Christians and Muslims believe that everyone has the choice to resist Satan's temptation.  The Bible insists, throughout, that the consequences of sin is death, and that everyone is guilty (Romans 3:23).  Therefore, everyone deserves eternal death, Muslims and Christians alike (Romans 6:23).
	Since Islam has not dealt with the fact of moral sin, it maintains no theory for its consequence, which is death.  The Bible, however, begins with and faces up, head-on, to this predicament.  Therefore, it is tragic to find individuals who have chosen Islam due to the fact that it has no guilt-inducing teachings.  A belief must never be chosen for how it makes one feel, or how it can meet one's needs.  God's truth does not function that way.  God creates the boundaries of reality and truth.  He, therefore, may not bend to our whim or fancy, but must stand consistent to His own character.  The onus is on us to conform to His truth, to proclaim what God defines concerning sin, death, and salvation, and form our reality accordingly.
	For a Christian, death no longer has a sting, because God, in His mercy, has not left us in our guilt, but has offered exoneration and forgiveness for those who receive it.  He has sent His Son to die in our place, to take upon Himself our guilt.  Therefore, those who believe in His historical redeeming death on the cross, and who repent of their sins, are saved from death, and eternal separation (John 3:16,17).  But those who reject Christ, the only one qualified to be the mediator between God and humanity, will be eternally separated.
	Muslims, understandably, cannot fathom the efficacy of Christ's atonement.  Would anybody believe that another human-being could pay for another person's sins?  Of course not.  On that, we all agree.  The question must come to: Who is this Redeemer?  He is not just another human-being.  Christ, as God, incarnate, fulfills all that is required for our redemption.  But those who reject this crucifixion death of Christ, will remain, unforgiven, to spend eternal punishment, in total isolation from God; because, in rejecting God the Son, they have also rejected God the Father and God the Holy Spirit, and this sin alone is unforgivable (1 John 2:22-23).
	There are individuals who may not accept the Biblical message of justification and redemption, because it does not fit their needs.  Yet, consequences follow every decision a person makes, and in this case, the consequences are eternal.  Therefore, for those who have truly believed and have received Christ as their Lord and redeemer, they do not fear Christ the judge, and it is to them that eternal life is granted with God in heaven (John 5:22-24; Acts 17:30-31).  	Muslims believe that paradise consists of a garden full of carnal pleasures, where men are waited-upon by beautiful virgins (Sura 78:33).  Curiously, it is this very sensuous environment, which can, in this life separate us from God.  I wonder, indeed, where lies the attraction of heaven for Islamic women?
 	Compare this view with that of the Bible, where heaven is envisioned as the place where both women and men will go, to enjoy the very presence of God Himself, and where they will live forever with Him in love and in joy.  For, as it says in Revelation 21:1-7: "Behold, the dwelling of God is with men.  He will dwell with them, and they shall be His people,... He will wipe away every tear from their eyes, and death shall be no more, neither shall there be mourning nor crying nor pain."	

12)  Islam's Spirituality
	For some Islamic converts the idea that Allah has total control over all that happens, including history, gives them the security they crave.  What they fail to acknowledge, is that this belief, as was mentioned earlier, smacks of the mechanical doctrine of predestination, a non-questioning acceptance of destiny and a resignation to fate (Kismet).  
	For some, Allah's complete control leads to a fatalism and passivity; while for others, it frees the mind from matters over which it has absolutely no control.  Kismet makes the Muslim fanatically self-sacrificing in war, yet resigned in defeat or in bereavement or in disaster, or in the presence of preventable evil such as epidemics (because these could fall under the "will of Allah").
	Furthermore, Allah is not bound by any moral obligation, as this would limit his sovereignty.  It follows that Allah is also the author of evil.  He is under no necessity of his own nature to be right, or just, or merciful.  Therefore, a Muslim exhibits this twist-of-logic by saying, "Allah does not will an act because it is good; rather, it is good because he has willed it."
	Other attributes of Allah point out the contrast between him and the God of the Bible.  "Allah," according to Muslims, "loves only those who do his will," whereas the God of the Bible not only loves those who are good, but He loves those who are sinners, those who reject Him, even to the point of giving His life for them (Romans 5:1-10).
 	Unlike Allah of the Qur'an, who is portrayed as a distant, remote, God with whom no one can have a personal relationship, the Biblical view of God is of One who desires a true, personal relationship with each of His creatures (John 1:11-14; 15:9-15).
	In the Qur'an, as was indicated above, Allah is considered to be the author of evil.  Yet, in the Bible we find just the reverse.  God is infinitely righteous and holy (Psalm 77:13;99:9), for His, "eyes are too pure to look on evil" (Habakkuk 1:13).
	When we take these three attributes of the Biblical God: 1)a God of selfless love, 2)who is in relationship with His creation, 3)yet is unable to create or accept evil, we will find in these three the relationship that He seeks with His creation as well.  
	Though new Muslim converts testify to the superiority of Allah, they fail to take into account that which is missing, that which Allah cannot offer.  He cannot offer redemption of his people through a loving act on his part, nor can he offer a personal relationship with them; nor, because of his character, can he accept their possible rejection of him.  In fact, all that Allah can offer is that his disciples follow him blindly.  Completely lost is their response to a wooing of love.
	In contrast, the God of the Bible does not seek a total and blind obedience from His creation.  For that would not illustrate true love.  True love seeks the best for the loved-one, at the owners expense.  This sacrificial love is best exemplified in the crucifixion of Christ on the cross.  It is this same quality of love which God desires from us, both in our relationship with Him, and in our relationships with all of humanity, who are made in His image, sinner and saved alike.
	The Bible tells us that humans were created in God's image (Genesis 2:27), a view which is in direct contrast to that of Islam, which perceives humans as slaves.  According to the Bible, we were never created to be slaves to God.  We were created, from the very beginning, to be His children, in perfect relationship with Him.  This assumes, however, freedom of choice, in that we can accept or reject that relationship with Him, despite the fact that He is our creator.
	And finally, according to the Bible, by God's very nature, He can neither create nor tolerate evil.  Thus, He has not brought about, nor can He tolerate the evilness of humanity.  Sin is of our own doing.  But God has made a way by which sin can be forgiven, so that we can, once again, be brought back into a true relationship with God, as was intended from the very beginning with Adam and Eve.  Our fate, therefore, is never arbitrarily predestined.  Anyone can, by simply acknowledging Christ as Lord and Saviour, be assured that they will be united here, and later in heaven, in the presence of God, for eternity.
	These, then, are the true attractions of Christianity.
-----------------

CONCLUSION
	In the West, Islam is a religion in search of an identity.  Gone are the days when Islam could run "slip-shod" over cultures, dominating and subjugating them militarily, and then implementing its own culture and religious precepts through the process of "Islamic Ambience."  Today, Muslims are waking up to a new world, one in which they find themselves humiliated militarily, dominated economically, and the brunt of a hostile media.  Yet, they are learning quickly how to adapt, employing a new and aggressive approach in propagating their beliefs in a world where, they believe, Islam holds the key to the world's future.
	Much of this adapting reflects the borrowing of evangelistic ideas and strategies tried and proved by Christian missionaries worldwide for hundreds of years.  Men like Hasan al-Banna', Abu A'la Mawdudi, and Khurram Murad have moved away from the rigid hierarchical control evidenced in much of the traditional Muslim world, and have adopted the low-missiological approach common to the Christian Pietistic Movement.  As a result, hundreds of people in the West are being introduced to Islam for the first time.  They are attracted by its ideas and precepts which are propagated in universities and in prisons, and they are consequently adopting Islam as their own faith.
	We, as Christians, must be aware of this current attraction to Islam.  Many of us are ignorant of the fact that of the approximately 1.3 billion Muslims worldwide, four-hundred and fifty million of them reside outside the traditional Muslim countries, in the Diaspora; in areas of the world where Christianity has traditionally had a strong influence (World Christian News 1992:10).  Muslims are, in effect, "right on our doorstep," living next door, sitting at the next desk at work, and playing at recess with our children.  Yet, we pay them little attention, because they are, "Americans now, and so much like us."
	We cannot continue to pass-off their conversion-growth as simple aberrations.  We must look at what the Muslims are saying, how they are saying it, and how we can meet the needs which they seem to be answering.  We can do this by taking the initiative to make relationships and by spending time dialoguing with our Muslim friends.
	The gospel of Christ is clear, simple and rational, despite the claims of Muslims to the contrary.  Indeed, in many respects it is clearer, and simpler than the message of Islam.  It has often been forgotten that salvation in Christ is, indeed, by faith, alone.  If we would return to that basic message, being careful that in our presentation we understand what we are saying, and distinguish between those beliefs which are essential and those which are not, the message could be comprehended and accepted.
	New converts to Islam claim that Islam has a better record of being involved in the world, and of dealing adequately with racism.  While there is room for disagreement, we must not descend into the pitfalls of argumentation, but work all the more to exemplify Galatians 3, and seek avenues to do what is best for those in need around us, regardless of their race or creed, while recognizing and respecting their cultural differences.
	The perception by new believers to Islam, is that we are polytheistic, and worship three gods.  This misconception must be rejected at every turn.  Yet, it can only be done if we, and not they, take the initiative to define who God is.  In order to attain this we will need to return to our authority, the scriptures, and show clearly that they have not been corrupted, but are as authoritative today as they were two-thousand years ago.  Only then can we use them to rectify theological inconsistencies which may exist.
	The claim by many Muslims that Christians live immoral and hypocritical lives has to be approached with sensitivity.  We cannot answer for others, as unfortunately, the moral record of those who call themselves Christians, historically, has been dismal.  Until we ask forgiveness for the sins of the past, and strive to reclaim the credibility which has been lost, we will never be able to be the witnesses which Christ calls us to be.  We must differentiate clearly between what a true Christian is, and what a nominal Christian is, so as not to confuse Christianity with "what we find in the West today," as so many Muslims do.
	And finally, because those converts who have been attracted to Islam believe Islam is the final way to God, we must ask whether or not Islam affords any assurance for their salvation?  Salvation is the key to our message.  The Bible gives the only true answer for the world today, because only it defines the true moral dilemma of humanity, and it alone provides the only solution: the sacrificial act of a merciful and loving God; who, through the forgiveness of His Son, allows all of humanity to find, and then choose that assurance of salvation.
	To keep these truths to ourselves is improper.  We have the mandated responsibility to share the message of the cross with the world, which includes our Muslim friends; by going to them, where they live, and dialoguing with them, face‑to-face.
	A point of caution concerning dialoguing with a Muslim:  It is important to realize, from the outset, that the gospel of the New Testament will counter, and offend a Muslim's way of thinking, due to its emphasis on The Cross, and the exclusiveness of Jesus, the Christ.
	Dialogue, therefore, can be used for contextualizing, and for creating a bridge to those individuals with whom we have a relationship.  This means that we must reach out, by listening to them, so that we can understand their culture, their thought-forms, and their world-views.  Only then, will we be able to win their trust, and so gain the right to, then, interpret for them, what God has given to us; the good news of Jesus Christ.  This is especially important in the context of Islam, where the historic and current atmosphere between the two religions is almost indelibly marked by mis-communication and mistrust.
	Dialogue, however, by its very nature, involves two differing points of view.  Thus, it is requisite to respond to the Muslim beliefs with those of our own.  But this will be difficult, for a number of reasons, three of which I will list here.
	First, Islam is antithetical and opposed to the message of the atoning death, and most everything that delineates Jesus, as Messiah.  For this reason it has no answer for the human moral predicament: that humans are in need of a saviour.
	Second, orthodox Islam has traditionally created its own interpretation of God; one, who is distant and impersonal, and unreachable, in direct contrast to the Biblical view of God as Abba, Father.
	Third, Islam has no tradition, nor does it allow any form of criticism (verification or falsification) concerning its beginnings, or its authority.
	In order to have true dialogue of any worth with a Muslim, these issues must be addressed; otherwise the one party will talk right past the other, with little hope of a meaningful exchange or understanding.
	Obviously, what we are hoping for in a dialogue is that we demand of the Muslim that which we demand of ourselves: to accept only those truths which can stand up to verification.
	Therefore, as we seek to bring about the true Kingdom of God, we pray to find those individuals who are truly hungry and thirsty, those who are searching, or who are willing to question all thought-forms, including, by heredity, their own.  For this reason, we pray constantly to God, that He will steer to us those who are hungry for The Truth.

